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Theory of Distributive Justice in
Islamic Perspective: A Conceptual
Exploration

Hafas Furqani




Abstract

In economic discourse, the problem of distribution in society is
considered as an extension of consumption and production.
Distribution is about distributing the output of production in the
form of goods and services and also its factors of payment (interests,
wages and profits) to the owner of the factors of production. The
consumption of society will be efficiently distributed through
market mechanism. The discussion, however, has been extended to
include ‘what’ should be distributed and how ‘distributive justice’
can be achieved. Various theories have been proposed to answer that
problem, such as strict egalitarian, the differences of principles of
John Rawls, resources-based principles, welfare-based principles ala
utilitarianism, desert-based principles, and libertarian principles. The
theories differ in the object of distribution, goals of distribution and
the basis of a just distribution. The theories are developed based on
certain philosophical vision of its proponents upon observing the
ideal structure of society. Some differences with Islamic principles of
distribution could be seen. Islamic economics develops its concept
and framework of distribution based on the worldview and teaching
of Islam. Islam aspires to establish a just and equitable society
whereby individuals® right over personal wealth is acknowledged,
but public right to personal wealth is also guaranteed. Wealth
concentration in certain hands in the society is not welcomed.
Instead, wealth should be freely and justly circulated in the society at
large. This paper aims at elaborating Islamic concept and principle of
distributive justice by exploring the principles from the teachings of
Islam in the Quran. The paper also attempts to compare and
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contrast the conventional theories of distributive justice with Islamic
framework of a just and equitable distribution.
Keywords: Distribution, [ustice, theories, Islamic economics

Introduction

Distribution is considered as one of the central problems in
economics. The issue has been extended from a mere allocation of
output of production or income distribution in production function,
to a fair and equitable allocation of resources, income and wealth.

Scholars have put their intellectual effort to contemplate theories
that would solve the problem of distributive justice. In this paper, we
have collected various theories in conventional economic traditions
to highlight the issues from an Islamic perspective. Islamic principles
on distribution will be elaborated based on Islamic teaching in the
Qur’an and Sunnah.

In Islamic economic system, the object of distribution would be
something that is personal (from individual surplus), measureable
and related to welfare of individuals and society. In this regard, the
Qur’an mentions the provision/income (al-rizq) and wealth (al-mal)
as the object of distribution. The spirit of distribution in Islam is
summed up in the statement “so that wealth is not circulated among the
vich of you only [it should go to the whole segment of sociery]” (al-Hashr,
59: 7). This means Islam prefers circulation of wealth, welfare, and
income among society and Islam is against the concentration, block
or prevention of wealth, welfare and income in certain hands.

Meaning and Scope of Distribution

The problem of distribution in modern economics is considered as
an extension of the problem of production. Distribution is about
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distributing the output of production. In this regard, the issue of
distribution has to deal with the questions: for whom shall we
produce? How is the output of production distributed among different
factor of production? At a macro level, how is the national product
distributed to the societys Distribution in this regard is the last stage of
production in which goods or services reach final consumers.
Distribution therefore will be structured based on the perspective of
production and consumption in a society.

In a later discussion, however, the problem of distribution has
been extended from a mere asking of production output distribution,
into a more substantive issue to include the problem of justice and
equality in society. Hence, the guestion of how can distributive justice
be realized in society? what consist of distributive justices how can
inequaliry in society be solved? and how to improve the capacity of the
poor and the disadvantaged in society to be self-sufficient? also become
the concern. ‘

Distribution is one of the economic aspects that received
attention among Islamic economists. The discussion follows
conventional economics framework by discussing distribution with
other economic problems of production and consumption.
However, there are some differences in perceiving the nature of
distribution in an Islamic economy, goals of distribution and
mechanisms of distribution.

M. N. Siddiqi (1988), for example, argues that distribution should
not be treated as a consequence of consumption (demand) and
production (supply) as this perpetuates the false notion of consumer
sovereignty, creating the illusion that people demand what they wish
to consume, and producers organize production in accordance with
these wishes, and finally distribution of the produce takes place
according to the contributions made to the production process.

Distribution, in an Islamic economy should be purposive with a
clear direction of the objectives to be achieved. For Mannan (1990:
15) distributive consideration should be treated as the fundamental
basis for the allocation of resources in setting up priorities in the
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production of goods and services which can influence the
consumption process. The concern on distribution would determine
priorities in production planning and influences the modes and
means of production that in turn affects the behavior of enterprises
in such a way that the behavior pattern introduces an
interdependency of variables in the form of participation in the
process of production.

The implication of putting distribution as fundamentals in
economic process would be in the production process whereby
production will be organized by promoting the spirit of mutual
reliance rather than self-reliance that would create an environment of
economic security and viable social peace through a sense of
belonging. Likewise in arranging the means of production, various
modes of participatory production can be introduced that would
meet the distributive justice criteria and setting up priority resources
allocation into producing goods and services that would meet those
criteria.

Anas Zarqa (1984: 4) in this regard also notes that the scope of
distribution problem in an Islamic economy is not confined to the
functional income distribution only, but it would include the
movement, transfer of goods and services among the people either
through exchange in market mechanism and also transfer of wealth
and income in society through obligatory measures, such as zakah, or
voluntary means such as hibah, sadaqab, inheritance, wagf and others,
which can be between individuals directly or through the state
regulation.

Theories of Distributive Justice
In Islamic economics, the issue of distribution is not about the
allocation of resources per se. It is about a just allocation of resources.

The problem of distribution is in the goals intended to be achieved
upon allocating the resources in society which is justice. In other
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word, the concern is about realizing ‘distributive justice’ that should
consider the dimensions of individual interest and public interest,
right and responsibility, and effort and surplus.

Scholars have discussed the issue intensively. Various theories of
distributive justice seek to specify what 1s meant by a just
distribution of goods among member of society and provide moral
guidance for the choice in the object of distribution and the basis of a
just distribution in society have been produced. At least there are six
well-known theories/principles discussing the issues, namely strict
egalitarianism, justice as fairness (Rawlsian egalitarianism), resources
based principles (Dworkinian egalitarianism),  welfare-based
principles, desert-based principles and libertarian principles.

In this regards there are two concerns that trigger differences
among the scholars, namely (1) the object of distribution of what is
considered relevant to distributive justice (income, wealth, basic
needs, welfare, preference-satisfaction, etc), and (2) on what basis the
distribution should be made (equality, maximization, according to
contribution, individual characteristics, etc).

Strict Egalitarianism

Strict egalitarianism theory of distributive justice calls for the equal
allocation in all members of society whereby every person should
have the same level of material goods and services. The principle is
commonly justified on the ground that people are morally equal and
that equality in material goods and services is the best way to give
effect to this moral ideal (Lamont, 2013).

Nevertheless, while it might look nice, the principle is criticized
to have problems in two aspects, namely in the construction of
appropriate indices for measurement (index problem) and the
specification of time frame (specification problem).

The index problem arises in distribution of material goods in the
same level which is difficult to specify and measure. The proponents
of this principle argue that instead of level, we could use bundle in the
distribution of material goods and services. But the other problem
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arises, namely the specification problem which involves time frames.
The principle of strict equality requires that all people should have
the same wealth at some initial point (also called as starting gate
principles). But this might eventually lead to large inequalities which
are also not favored by the proponents of this principle which
specifies that equality should be in each time-frame. The principle
also ignores the initial differences in society and equality of
opportunity as it is more concerned on equality of outcome
(Lamont, 2013). In addition, if everyone should have the same level
of material goods and services, there will be a dilemma how to put
reward to different effort and achievement (Baydhawy, 2012: 247).

The Difference Principles

Unlike strict egalitarian, the proponents of difference principles in
distributive justice recognize that real world is not as equal in the
strict sense and the wealth of an economy is not a fixed amount from
one period to the next. Differences are a fact of life from person to
person, society to society or nation to nation. John Rawls in his A
Theory of Justice (1971) and Political Liberalism (1993) develops
theory of distributive justice based on those differences. The theory
is called as justice as fairness or also known as the difference
principles.

He argues that a distribution to be just if it maximizes the food
that the individual with the least food receives. The Difference
Principle permits some inequalities so long as the inequalities in
question would make the least advantaged in society materially
better off than they would be under strict equality.

John Rawls proposes the following two principles of justice:

Each person has an equal claim to a fully adequate scheme of
equal basic rights and liberties.

Social and economic inequalities are to satisfy two conditions:

they are attached to positions and offices open to all under
conditions of fair equality of opportunity; and they are to be the
greatest benefit of the least advantaged members of society.
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In (1) Rawls insists for equality of opportunity. In 2 (2), Rawls
maintains its priority to the second 2 (b) whereby no sacrifice to
basic liberties should be made in order to generate greater equality of
opportunity or a higher level of material goods, even for the worst
off. For 2 (b), Rawls uses an ‘index of primary goods’ to measure the
benefits of people.

Primary goods in this regard are classified into two classes. The
first class comprises social primary goods, such as liberty, right,
opportunities (which are the concerned of justice as fairness) and
income and wealth (which is the concerned of difference principle).
The second class comprises natural primary goods such as personal
characteristics (Allingham, 2014).

Nevertheless, the difference principle of John Rawls’ conception
of distributive justice is criticized on the grounds that it mostdy
ignores claims that people deserve certain economic benefits in light
of their actions. In other word, some may deserve a higher level of
material goods because of their hard work or contributions even if
their unequal rewards do not also function to improve the position
of the least advantaged. The libertarian also criticizes that the
explanation of how people come to be in more or less advantaged
positions is missing in the explanation of the difference principles
(Lamont, 2013). !

Resources Based Principles

Ronald Dworkin (1981a, 1981b) the proponent of this principle
made a distinction between ‘ambitions’ and ‘endowments’.
Ambitions cover the realm of our choices and what result from our
choices, such as the choice to work hard, or to spend money on
expensive luxuries. Endowments on the other hand refer to the
results of brute luck, or those things over which we have no control,
such as one’s genetic inheritance, or unforeseeable bad luck.
Inequalities might happen because of differences in ambitions and
endowments. While Dworkin might allow differences according to
ambition-sensitivity as a result from voluntary choices, he is not
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allowing inequality endowmentsensitivity if they result from
disadvantages that have not been chosen. Therefore, those with
unequal natural endowments should receive compensations, such as
people born with handicaps, or ill-health, who have not brought
these circumstances upon themselves, can be explicitly compensated
so that they are not disadvantaged in their economic prospects
(Allingham, 2014).

Welfare Based Principles

The focus in welfare-based principles is on maximizing the overall
amount of some agreed-upon unit (or units) of welfare which could
range from the subjective preferences of individuals to objective
measures of welfare such as lifespan, access to education, healthcare,
income, etc. :

In this regard, welfare-based principles do not focus on the actual
pattern of distribution (e.g. equal shares for everybody) but on the
net welfare-outcomes associated with patterns of distribution
(Danaher, 2010).

Advocates of welfare-based principles do not believe the primary
distributive concern should be material goods or services since those
goods have no instrinsic value but are valuable only in so far as they
increase welfare. Likewise, it is also viewed that the concerns of
other theories such as material equality (strict egalitarian), the level
of primary goods of the least advantaged (difference principles),
resources (resources-based principles), desert claims (desert-based
principles), or liberty and entitlement (libertarian principles) are
derivative concerns. They are only valuable in so far they affect
welfare. Hence, distributive principles should be designed and
assessed according to how they affect welfare, either its maximization
or distribution (Lamont, 2013).

Welfare-based principles of distribution are utilitarian in form. It
has been defined in variously as pleasure, happiness, or preference
satisfaction. The experience of pleasure, according to Jeremy
Bentham, is the intrinsic value, and all other things had instrumental
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value insofar as they contribute to the experience of pleasure or the
avoidance of pain. J. S. Mill broadened this theory of intrinsic value
(0 include happiness. Modern scholars, on the other hand, tend to
deline the intrinsic value consists in preference-satisfaction
(individuals’ having what they want). In this perspective, a just
distribution would require to choose the distribution which
maximizes the arithmetic sum of all satisfied preferences (unsatisfied
preferences being negative) (Lamont, 2013).

Some of problems in welfare-based principles of distribution 1s
that the theory is based on subjective individuals’ preference
satisfaction and hence interpersonal comparison of welfare (utility) is
difficult and hence might dilute social justice. The welfare-based
principle is also criticized as making people as mere containers for
wellbeing, rather than purposeful beings, responsible for their
actions, creative in the environment and proactive in the situation
within society. In addition, welfare-based approach ala utlitarianism
is also criticized for not providing solution to the inequality since the
concern is about rights and entitlements, and less about
responsibility and contributions to the society.

Desert Based Principles

Desert-based principles of distribution argue that people naturally
apply their abilities and talents, in varying degrees, to socially
productive work that would generate social surplus in society. As a
result of that, people are deserved to varying levels of income or
other form of rewards. A just distribution would ensure that it is
sensitive to the effort, contributions or compensation that people
make to the social surplus. Distributions, in this regard, should be
proportionate to contributions (Danaher, 2010).

In this perspective, the proponents of this principle propose three
broad categories to be the basis of the reward, namely:

Contribution, whereby people should be rewarded for their
work activity according to the value of their contribution to the
social product.
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Effort, whereby people should be rewarded according to the
effort they expend in their work activity.

Compensation, whereby people should be rewarded according to
the costs they incur in their work activity.

Some notes on this principle such as inexistence of measurement
for contributions which can be vary such as costs, inputs, or efforts.
It is also criticized that the principle might perpetuate inequality
since people’s ability to contribute is a function of pre-existing
inequalities whereby those who are better-off can contribute more
because they have more resources or they have a better education. In
addition, it is a fact of life whereby human conditions vary whereby
some are unfortunate and hence unable to contribute in production
process. It would be unjust to make economic benefits depend on
factors over which people have little control as in the case of the least
advantaged segment of society. The proponents of this principle also
missed the kind of responsibility and assistance to the disadvantaged
in the society since they are lacking in having contribution, effort or
compensation (Danaher, 2010, Lamont, 2013).

Libertarian Principles

Advocates of libertarian principles criticize any distributive ideal that
requires the pursuit of economic patterns such as equality or
maximization of welfare or of material goods. What is more
pertinent is the demand for liberty or self-ownership.

In libertarian perspective, any distribution of resources is
acceptable provided it conforms to the principles of entitlement.
Nozick (1974) argues that the justice of state of affairs is a matter of
whether individuals are entitled to their holdings. Individual’s
entitlements are determined by three principles, justice in
acquisition, justice in transfer and justice in rectification,

In a legitimate acquisition, it is maintained that one naturally
own oneself and by proxy one acquires legitimate ownership over
those (previously unowned) features of the natural world with which
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one mixes one’s labor. Once one owns something, one is entitled to
freely transfer it to another. In other word, a transfer is just if it is
voluntary. Any distribution of resources that is arrived at following
legitimate acquisition or transfer is just. However, current
distribution may be the product of previously illegitimate
acquisitions and transfers. In those cases, some rectification is needed
(Danaher, 2010).

Islamic Principles

It is very clear that the above discussion on the principles of
distributive justice that theoreticians on distributive justice advocate
their particular principles by describing and considering ideal
societies operating under them. Differences on what constitute a just
and equitable distribution vary in accordance with the perspective of
what should constitute the basis of distribution, object of
distribution, tools and mechanism of distribution, and target and
goal of distribution. The exercise, while it might be seen as an
idealization of a good society, it is also a practical enterprise which
provides solutions for society to adopt the principles in practical
realities.

Islamic concept of distribution is developed based on the
teachings and guidance in the Qur’an and Sunnah. As we shall
elaborate, the concept is comprehensively discussed in those sources
by taking into consideration the nature of human as individuals and
in the context of societal life. The Qur'an and Sunnah also provide
the notions of provisions (rizq), effort (kash), trust (amanah),
spending (infag) and others to be a reference in developing
conceptual framework of distribution in Islam and hence distributive
justice could be achieved. In addition, some institutional frameworks
have also been outlined to set up and institutionalized distributive
justice in society. As we shall see, the concepts are quite
comprehensive, some of them are in line with the Western
distributive justice theories, but some are not.
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Distribution in Islamic economics covers a wide spectrum of how
to share the provision (a/-7izg) and wealth (a/-mal) endowed by Allah
in certain hand of individuals to the society at large, especially those
who are in needs of it, for an equitable society. Islam while
guaranteeing that everybody should get ‘just reward’ to what he/she
has contributed (kasb), at the same time, also insists that wealth
should not be circulated in the hands of rich elite in society (infig).
Likewise, wealth should not be enjoyed for mere self-satisfaction;
instead, wealth should be redistributed to society since Islam insists
that there is a right of others in personal’s wealth (hugiig). This
principle comes from the very foundation of Islamic ontological
belief that wealth is essentially belongs to Allah (rizqullah). Its
distribution to mankind is upon His discretion. Human being holds
wealth as an amdnah (trust) that demands responsibility and
accountability to spend it in right way (fisabilillah). For an equitable
society, Islam outlines obligatory distribution through zakdh and
voluntary spending through various kinds of charities (sadagah,
hibah, waqf) and others measures.

Islamic Principles of Distributive Justice

Distribution in Islamic vision is pursued within the objective of
establishing a just socio-economic order and ensuring dignity of
individuals in performing his task as an ‘abd (servant) and khalifuh
(vicegerent) of God (al-Dhariyat: 56; al-A’raf [7]: 129). The following
guiding principles are some of the reference on basic teachings of
Islam on distribution.

Principle of Rizg (Provision)

The Qur’an reminds repeatedly that all natural means of production
and resources which subscribe to man’s living have been created by
God which implies that all resources belong to Allah alone (al-
Baqarah [2]: 29 and Ibrahim [14]: 32). It is He who made them as
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they are and set them to follow the laws of nature that make them
useful for man. It is He also who allowed man to exploit them and
placed them at his disposal (al-Jathiya [45]: 13).

All creation/resources are created by Allah SWT for mankind as
1 whole and has been made subservient (taskhir) to human’s benefit
and he has been created in a perfect creation (ahsan taqwim) so that
human can perform his role as servant of God (‘abd Allah) and His
vicegerent (khalifah Allah) on earth. (al-Bagarah [2]: 29).

Allah’s provision (rizq) on each individual might be not similar
(equal) with the purpose of testing individuals to have social concern,
cooperation and dependency in society. The differences in imt}al
condition (tafadul) is purposely designed by God in human life
where some will get more portion than others due to natural
difference in human capabilities and potential. The Qur’an in this
regards tells us that ‘disparity in provision’ is a fact of life Which is
not only natural and is also part of the Divine dispensation on
human earthly life according to Lord’s infinite wisdom.
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And Alldh has preferred some of you above others in wealth and
properties. Then, those who are preferred will by no means h.and
over their wealth and properties to those (slaves) whom their right
hands possess, so that they may be equal with them in respect thereof.
Do they then deny the Favour of Alldh? (al-Nahl [16]: 71)
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It is He who hath made you (His) agents, inheritors of the earth:
He hath raised you in ranks some above others: that he may try you
in the gifts He hath given you (al-An’am [6]: 165).
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Principle of Infag (Spending)

The concept of redistribution in Islamic framework is captured in
the concept of infiq (spending). Individuals’ wealth should be
redistributed back to the society through infaq voluntarily or
involuntarily (obligatory). Infaq is one of the repeated injunctions in
the Qur’an. It is mentioned at least 57 times in the Qur’an in various
forms. The Qur’an also uses various terms in the context of spending
(infaq) for the welfare of the poor and the needy such as zakah (poor
due), sadagah (charity), ihsin (benevolence), it’dm (feeding the
hungry) and ete which show the important of the concept for human
life.

The concept of infaq is often mentioned with the phrase fi
sabilillah (in the way of Allah). It shows the ontological connection
with the principle of amanah (trust) that the wealth is actually
belongs to God and being given to human being as a test (fitnah) to
be utilized for good purposes as we have explained. In this
perspective, the wealth has been given from Allah and should
therefore follow His wishes and rules of injunctions and prohibitions

(fi sabilillah).

Spend in the way of Allah and do not cast yourselves into
destruction with your own hands; and do good, for Allah loves those
who do good (al-Bagarah [2]: 195).

Infaq which is classified in two forms, obligatory spending and
voluntary spending is actually a reflection of shukr (thankfulness) and
tagwa (God’s consciousness) to what Allah has endowed to
individuals (A% Tmran [3]: 92).
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The Qur’an cynically criticizes those who are reluctant to spend
their wealth in the way of Allah while all resources and wealth in the
heavens and the earth essentially belongs to Him (a/-Hadid [57]: 10).

Principle of ‘Adalah (Justice)

Islamic concept of distribution is based on the concept of justice.

Justice, as a moral value, has been emphasized frequently in the

QQur'an. It also has been mentioned in various dimensions. For
example, Justice (al-‘Adl) is the attributes of Allah SWT; He creates
the universe and all that exists within macrocosmic in justice (a/-
Rabman, [55]: 7), human being (microcosmic) is also created in
justice (al-Infitar, [82]: 7), and also the Prophet and mankind duties
as a kbalifab are to maintain justice in this world (Sad, [38]: 26).

Justice (adalab) in distribution should be actualized in
microdealings among individuals, and also in at a macro level of
realizing socio-economic justice 1n society.
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O you who believe, stand out firmly for justice, as witnesses to
Allah, even as against yourselves, or your parents, or your kin, and
whether it be (against) rich or poor: for Allah can best protect both.
Follow not the lusts (of your hearts), lest you swerve, and if you
distort (justice) or decline to do justice, verily Allah is well
acquainted with all that you do (An-Nisa' [4]: 135).
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Allah warns those who take full measure but give less to others:
Woe to those that deal in fraud. Those who, when they have to
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Principle of Kasb (Effort)

Earth has been made as a place for man to strive for his livelihood in
performing the task and trust (emd@nah) as ordained by Allah SWT.

B
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It is We who have placed you with authority on earth, and
provided you therein with means for the fulfilment of your life (al-
A’raf [7]: 10)

Nevertheless, individual’s self-provision is not something
guaranteed except with effort and hardworking. The Qur’an
encourages individuals to travel on the earth and find the provision
and enjoy it.
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It is He Who has made the earth manageable for you, so traverse
ye through its tracts and enjoy of the Sustenance which He furnishes:
but unto Him is the Resurrection (al-Mulk: 15).

And this 1s one of the basic principles of distribution in Islamic
framework whereby everybody should strive to fulfil his own basic
needs and other needs related to his wellbeing. Each will get in
accordance with his effort (kasb) which also means differences in
wealth ownership will occur.
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And to all are (assigned) degrees according to the deeds which
they (have done), and in order that (Allah) may recompense their
deeds and no injustice be done to them (al-Ahqaf [46]: 19)
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From that principle follows another principle whereby the fruit of
one’s effort is approved and considered as his legitimate ownership. The
Qur’an recognizes the right of holding private property as implied in
severeal verses.
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For men there is reward for what they have earned, (and likewise)
for women there is reward for what they have earned (al-Nisa’ [4]:
32)

Therefore, it should be noted that the Qur’an does not intend to
have equality in a strict sense. Part of justice is to acknowledge the
differences in provision of wealth in society. Those who put more
effort, knowledge, capabilities and capacities will naturally get more
portion in Allah’s provision (rizg) than those who do not put effort,
knowledge and lack of capabilities and capacities. Justice also means
that everybody can enjoy the fruits of their effort in accordance with
the effort they have put. Each will get share of in production output
in accordance with the effort or capital contribution in a production
activity (Qa’dan, 1990: 100).
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To all are degrees (or ranks) according to their deeds: for thy
Lord is not unmindful of anything that they do (al-An’am [6]: 132)
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Not equal are those Believers who sit (at home) and receive no
hurt, and those who strive and fight in the cause of Allah with their
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goods and their persons. Allah hath granted a grade higher to those
who strive and fight with their goods and persons than to those who
sit (at home): unto all (in faith) hath Allah promised good: but those
who strive and fight hath He distinguished above those who sit (at
home) by a great reward (al-Nisa’ [4]: 95)

In line with this, justice also means to have equal opportunities
and rights on Allah’s provision such as right to live, right to work,
right to education, right to peace and others. Preventing some from
those rights through discrimination, marginalization and
segmentation is not just as it would create an adverse situation
whereby one group will get more than others.

Principle of Amanah (Trust)

Since all resources and provisions to mankind actually comes
from Allah SWT, an individual has neither the right to be free in
acquiring and exploiting these resources according to his own will,
nor is he entitled to draw a line independently to decide between the
lawful and the unlawful. Instead, it is for God to draw this line. The
Qur’an condemns the Midians because of their claims to possess a
right to acquire and expend wealth in any way they liked without
restriction of any kind (Hud, 11: 87).

All resources and wealth are essentially a trust (amanah) under
the sovereign command of God, within the limits imposed by Him
and individual’s ownership upon wealth should follow those
limitations. The nature of ownership in Islam is that of trusteeship
(aménah) and is subject to the terms of that trust (Hasan, 1988: 12).

This puts one’s attitude towards wealth in the right perspective
whereby wealth should be acquired in the right means, keeping the
moderation in ambition of wealth accumulation and enjoyment and
being responsible in spending the wealth.

Wealth should be acquired in the right and lawful means adhering
the rules of halal and haram:
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O ye who believel Eat not up your property among yourselves in
vanities: but let there be amongst you traffic and trade by mutual
good-will (al-Nisa’,4: 29)

Wealth should be spent in the right attitude by keeping the
moderation in ambition of wealth accumulation and enjoyment and
having perspective of public interest instead of a mere self-pleasure.
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And [they are] those who, when they spend, do so not excessively
or sparingly but are ever, between that, [justly] moderate (al-Furqan
[25]: 67)
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Your wealth and your children are only a trial, whereas Allah!
With Him is a great reward (Paradise). So keep your duty to Allah
and fear Him as much as you can; listen and obey; and spend in
charity, that is better for yourselves. And whosoever is saved from
his own covetousness, then they are the successful ones (al-Taghabun
[64]: 15-16).

Individuals are also required to be responsible in spending the
wealth. For example, individuals are not allowed to misuse it in
frivolous expenditure (al-Shu’ara [26]: 151) nor can he keep it in idle
hoards (al-Ma’arij [70]: 18) or elsewhere that would distort wealth to
function as public goods.
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.. and those in whose wealth there is a known right for those

“Therefore keep your duty to Allah and obey me, (150) And that ask and those that are dispossessed (al-Ma’arij [70]: 24-25).

obey not the command of the prodigal, (151) Who spread corruption

in the earth, and reform not” (al-Shu’ara [26]: 151) Islam regulates certain amount in personal wealth should be spent

to public benefits in the form of zakah. Zakabh is the share of public
In this regard, the principle of amanabh would bring harmony right in Perso-nal wealth. Public right i.s also called as divin_e right (al-
between individual interest on the one hand and public interest on haqq aff-zlabz) ini the/sense that deh.vermg those b Hhsisoiey iy
the other and also in putting the right perspective of short and long returning back what has beep received as a reflection of tagwa (God's
term interest.' CONSCLOUSTIESS).
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Wealth and children are an ornament of the life of the world. But It is neither their flesh nor their blood that reaches Allah, but
what does reach Him is the tagwa (the sense of obedience) on your

the good deeds which endure are better in thy Lord's sight for -
reward, and better in respect of hope (al-Kahf [18]: 46). part LR 7

In other verses, the Qur'an stresses that unwillingness to share
wealth with others by repelling the orphan and neglecting the
feeding of destitute are equated to denial of the religion itself.
Individuals who are reluctant to share their fortune with others are
blamed as unthankful to Allah’s provision (rizg) and deserve for

punishment.

Principle of Hugug (Rights)

Distribution in Islamic framework is developed based on the concept
of haq (pl. huquq) which means rights to a share in something, In
this principle, Islam acknowledges the right of individuals to enjoy
the fruit of their efforts which become the personal right of wealth
(al-haqq al-khass) while at the same time, Islam also declares the right
of society (al-haqq al™-am) upon personal’s wealth and individuals are
asked to render the dues of the wealth to others.?
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" 1ahd ) Have you seen him who denies the Requital? (1) So, he is the one
Eat of their fruit in their season, but render the dues that are who pushes away the orphan, (2) And does not persuade (others) to
proper on the day that the harvest is gathered. But waste not by feed the needy (3) (al-Ma'un [107]: 1-3).

excess: for Allah loveth not the wasters (al-An’am: 141)
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receive by measure from men, exact full measure. But when they
have to give by measure or weight to men, give less than due (al-
Mutaffifin [83]:1-6).

Allah has sent down the Qur'an which contains guidelines and
parameters upon which justice in distribution could be established in
society.
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We have indeed sent Our messengers with clear proofs, and sent
down with them the Book and the Balance, so that people may
uphold equity (al-Hadid [57]: 25).

The Qur’an has explained the basic condition in society, the
structure of society, the rights and responsibility upon wealth and
society, with those guidelines distributive and social justice could be
established.

As has been highlighted that the Qur’an highlights the sources
for inequality in the Qur’an as follows:

Allah’s provision (rizg) on each individual might be not similar
(equal) in which Allah has preferred some above others in wealth and
properties (al-Nahl [16]: 71; al-An’am [6]: 165).

Those who put more effort, knowledge and skills deserve to get
more rewards that those who are lazy or lack in knowledge and skills
(al-Nisa’ [4]: 32; al-Abqaf [46]: 19).

In this regard, it is natural that some would earn more than they
actually need and some just according to their needs while others
would make even less than their basic requirements.

Therefore, distribution problem will occur in society as a result
of disparity in provisions. The Qur'an in this regards put
distribution problem as part of human life problem to be settled with
human consciousness and arrangement.
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To create that consciousness for distributive justice and to solve
the problem of unequal distribution, the Qur’an reminds the
following:

Disparity in distribution is part of test in human life whereby the
poor is tested with poverty and the rich is tested with abundance.
Therefore, the Qur’an guides us to dispassionately accept this natural
disparity and not to feel jealous or spiteful concerning the precedence
that God has given one another. Instead, human should strive to
succeed in this test whereby those who have more provision should
be thankful (shukr) and spend it in the right way (fi sabilillah) and
those who get less provision should be patient (sabr) so that social life
harmony is established and he will be rewarded by the real reward in
the hereafter.
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“Do not cover what Allah has conferred more abundantly on
some of you than others. Men shall have a share according to what
they have earned, and women shall have a share according to what
they have earned. Do ask Allah for His bounty. Allah has full
knowledge of everything” (al-Nisa’ [4]: 32).

Disparity in distribution is part of the social economic life
objective to create dependency and social concern in society so that
cooperation can be established for mutual benefit. Likewise,
disparity or structural differences should not therefore lead to
exploitation such as in the form of caste, slavery, and etc.
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“Is it they who distribute the Mercy of your Lord. It is We who
have distributed their livelihood among them in the life of this
world, and have raised some above others in rank that some of them
may harness others to their service” (al-Zukhruf [43]: 32).
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[e said: "Whoever doth wrong, him shall we punish; then shall
he be sent back to his Lord; and He will punish him with a
punishment unheard-of (before) (al-Kahf [18]: 87).

The wisdom, according to Mawdudi (2011: 8) is that it will create
a situation in society whereby there should be those who employed

and those others who served, thereby creating avenues for growth of Therefore, to establish distributive justice is one of the concerned
fr.ee enterprise, trade, commerce anc‘i agr-lcultu're, as well as different of Islam and society which does not establish justice is blamed by
kind of vocations, employment and jobs in society. Allah
It is understood that human needs can only be obtained through
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cooperation and task division among them. Differences could assist i e i ;,.Ua u M;_{_LJ %Al s

in allocating resources to different people. Likewise, access to the
resources should be equal among individuals and hence each can do
their best in utilizing the resources. A social interaction in a
mutually-beneficial interaction of accessing the resources and
utilizing the resources for social benefits is the foundation of a just
distribution.

Disparity in distribution is to be solved through individual’s
consciousness obligatorily (through zakat) and voluntarily (through
sadaqah, infaq, waqf, hiba and etc.) since Islam required that those
who get more to share with others who get less.

The spirit of distributive justice that permeates the whole scheme
of Islamic distribution is echoed in the vital expression, “in order that
it [wealth or property] may not make a circuit berween the wealthy
among you” (al-Hashr [59]: 7). Thus Islam promotes an equitable
distribution of wealth in society and combats the accumulation of
wealth and its concentration in the hands of the few.

Distributive justice means to avoid the zulm (transgression) of
God’s limit by transgressing the right of others through unjustified
action, preventing the wealth from circulation in society through
iktinaz, greediness by enjoying the wealth for self-satisfaction and
reluctant to share with others. Individuals with those attitude
deserved to be punished in this world and hereafter.

Such were the populations We destroyed when they committed
iniquities; but We fixed an appointed time for their destruction (al-

Kahf [18]: 59).

Conclusion

The issue of distribution is one of the biggest issues in economics.
There is a concern among scholars on how justice can be achieved in
distribution. Various theories have been proposed to answer that
problem, such as strict egalitarian, the difference principles of John
Rawls, resources-based principles, welfare-based principles ala
utilitarianism, desert-based principles, and libertarian principles. The
theories differ in the object of distribution, goals of distribution and
the basis of a just distribution.

The Qurlan has outlined several guiding principles on
distribution such as the principle of kash (whereby individuals must
put their effort to attain his livelihood and the effort. is §hfe basis for a
just reward), 7izg (Allah has allocated provision to individuals upon
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His discretion and hence inequality will exist in society as part of test
in human life), amanah (all wealth essentially belongs to Allah SWT
and individuals hold it as a trust which requires responsibility and
accountability), hugug (there are rights of others in personal wealth
that should be delivered obligatorily and voluntarily), infag
(spending wealth in the way of Allah, fi sabilillah, which also means
spending for personal and social wellbeing is the only options in
Islamic concept of distribution), and ‘adalah (establishing justice in
distribution at personal and social level is the aim of Islamic
distribution). These principles set the foundations for distributive
justice framework and direction of Islamic distribution scheme
towards an establishment of a just and equitable society.
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NOTES

‘Mawdudi (2011: 11) in this regards said: “the resources that were created by
the Almighty are not intended to fulfil one’s belly. In fact it is provided to
mankind as provisions in their life, are intended to fulfil the needs and
essential requirements of all His creatures. If by some chance, one has been
able to gather more than his need, it simply means that the share that
belonged to somebody else has reached him by default. It becomes a trust to
him to deliver it to others”.

* Public right is divided further into the following:(1) right of individual
towards public wealth. This is the right of the needy and the poor on the
public wealth in the bayt al-mal, and (2) right of jama’sh (society) in public
wealth such as public goods, infrastructures, streets, buildings, bridge,
hospitals, mosque, public defense, and etc.
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