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Local Wisdom as a Philosophical Life
of Acehnese Society Through Hadih
Maja: An Analysis of Hadih Majas’

Muhammad Nasir M. Hum

Introduction

Aceh community together with other communities i Indonesiaare facing two
mutually counter-cultural phenomenon that is the tra al cultural-oral-tribal
and cultural-national-modern writing. Life of the ora ture treasures along
with the Acehnese language and its literature a’phenomenon of life

forgotten by the present generation. Acehnes
rural countries and still using their mot
and rarely use the Indonesian language ional language. They also still use
and treasure oral literature in a vari tings, rituals and special occasions,

tional cultural phenomenon as the “pearl
se existence simply ignored (Yopi, 2011: 2).

¢ ,used as a counsel, remmders lectures, explanations or subtle insinuation
that.the guidelines for the Acehnese people in their everyday life, whether relating
to Allah or any other fellow of human beings. Hadih or Nariet Maja is also known
by a word or proverb in the life of Acehnese society because it contains elements
and philosophical meaning of life as mentioned above, is used as a good advice/
warning/explanation or subtle insinuation that as a guide for the future lead.

Texts O

A\

either by using the Acehnese, Gay Anetk Jamee, Tamieng and Kluet, but *
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Today the particular young adults of Aceh from every village do not recognize
and understand this proverb, due to lack of application of the local language and
also the influx of foreign cultures in Aceh. So that it creates the slit of losing one
of the Acehnese’s cultural and arts. However, this Hadih Maja representation will
not be forgotten, the following is one of the Hadih Maja explaining the need to
recognize the traditional culture:

Adat bak Po Teumeuruhom, Hukom bak Syiah Kuala,
Kanun bak Putro Phang, Reusam bak Laksamana.

Hadih Maja is an aspect of the culture which is a culture elende

while popular culture offered from the top (top dow
Maja a literary work can be seen or heard througt

it is an object of humane, humanitarian
result of human invention. This wor

cal culture while the national culture as
ion should be saved eternally, later studying
to subsequent generations. Then, with the
tion authors have opted to build and implement
iterature. Finally, with the advent of this rescue then

slam in Aceh and is found in many Jetters fombstone of the king and
ive (Alfian, 1978:10). Therefore, the text Hadih Maja (oral literature) are
cussed in this article, the transcription and transliteration of the Arabic script
e been implemented into Latin Acehnese.

Further, in analyzing the text here (Hadih Maja) the writer uses sociological
approach in connection with the theory of interdependence, namely literary
work in determining the relationship of the community, as a mechanism of
inter-relationships, with different intensities (Nyoman, 2011: 21). Besides, the
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social aspect of the existence of the intrinsic structure of the work is of central
importance in the study of the sociology of literature, literary works as well
positioned as the primary symptom (Nyoman, 2011: 25).

Discussion

1. Hadih Maja as Acehnese Identity

Seeing from a historical perspective, the Aceh conflict is the res
to build their profiles “Aceh’s all”in the context of relationships. Bot
and the Indonesian foreign. Such as constructed by Pette
self-perception (self-perception), the people of Aceh are seein
“Veranda of Mecca’. The term of this form of identign(identi
the people of Aceh. Then the conflict experienced by /fhepee nle of Aceh, either in
conjunction with the outside world, and in the inter @ ext, raises the catalyst
for the formation of their identity (Reid, 2006;

variety of practical interest in the
of the ancestors. The tradition of oral
hdve a specific function in society. In the
dethonstrate that this literary tradition often
embers of the public, especially the younger
hat are considered positively, educated, and use
ssing text Hadih Maja through this article tries to
{ther or not this Hadih Maja preserved and passed on

life of Acehnese society since
literature is not created if t

answer the
to the nextg

. Hadih Maja needs to be preserved to strengthen our identity
ubsefknic surviving in the archipelago. It is supported by the fact that

frent generation has forgotten most of the universal values contained in
aja as an oral literary tradition of their ancestors. Our current pattern of
aviour seems to be getting away from the concepts of behaviour offered by our
ancestors based on their life experience in the other day.

Thus, Maja Hadih can interpreted as ‘word, statement, verbal expressions derived
from ancestors, quotes of the elders (Burn, 1985). In the oral tradition of
Indonesia, in general this genre called proverbs, sayings, expressions, thimble, and

perneo.
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According to Russel (in Dananjaya, 1997: 28) proverbs or traditional expression
is “the wisdom of crowds, someone intelligency”. That is why, perhaps, in their
everyday life of all members of society are not able to master these idioms,
managements, memorized, and applied it correctly. Meanwhile, the Dananjaya
(1997: 32) as any other folklore, the traditional expressions used in a variety of
functional, among other projection systems, authentication devices of c@tur

institution, educational media, and critics. \
Hadih Maja or traditional expression and thrive in a society demands (w

appropriate time. Therefore, Djamaris universal proverb says nat
context of the Acehnese can be seen from Mate Aneuk meupat jefiyat
hana pat ta mita (The dead child can be found his grave,
where can be found). Hadih Maja s still suitable for t is taken
in the context of the tsunami, some people are stating that\
used. That is to say, Hadih Maja is very universal

a pilot project in Aceh,
e Hadih Maja: meunyo
pageue blang meubeunteung limong, jewiteliroehtuglong leueng sideupa. Peunoh
conditions pageue keubeue ditamong, deuds

buffalo fence conditions are [also a fine imposed on the owner of the thing

el eral wisdom in arranging everything for
fo7a can be seen that each person has requested
& to'lookuafter their own property. However, if it is treated
hed” another person, the attacker is obligated to
apply the sanction os). When this is really carried out in the province, the

O phrases: lampoh meupageue Umong meuateung, pageue
meubeu eng meunama (Fenced garden dyke of fields, fence stretches
name), so if combined would be, Meunyo pageue Blang meubeunteung
cnenroeb taglong leueng sideupa. Peunoh syarat pageue keubeue ditamong,
wkeunong ureueng po bak hareta (keubeue); Lampoh meupageue Umong
feung, pageue meubeunt@ung ureueng meunama.

¢ wisdom of Acehnese traditional set of social acts in public life. Although
the stealing, taking the property of others, even just a pet, there remains a
fine imposed on the owner of the animal. Moreover, if the person who stole it
directly, a sanction should be imposed upon him. Even if he escapes from the
customary sanctions of the village, the thief was not necessarily safe from Allah
swT sanctions. Consequently, greater than man-made sanctions. It is, in Aceh
Hadih Maja treated as an expression against the law meulangga hukém raya akibat,




meulangga adat malée bak donya (Consequences of violating the law, violating the
custom of shame in the world).

We are still in the local wisdom that has been lived centuries ago, 2 Hadih Maja
said: On Balek baloe, On balék baloe, on panjoe tasumpai plok. Geutanyo sabé keudroe-
droe, peu pasai tameuanték (Leaves Balek baloe, cotton leaf to stopper the cans.

We are our neighbours, what the article had to fight). Hadih emphatic purpose of<>
this maja that are choosing their own leaders and is a board member of socie
Tt is not a very good way if the pick and selected recriminations let alone to fig
If we had known each other about our neighbours blasphemy, surely someo
else will be happy. This is very similar to the sound of tameupaké. sabé(ke
droe, ureueng laén pok-pok jaroe (If we are fighting among ourselv the
applause).

So that, going back to the intent and purpose as alread
above, it is also mentioned “all based on intention”. If
the people were no longer pessimistic and let alone tofs
bugak Ateuh beunteung, beunteung mantoeng bugak-hans
ureneng, ureueng mantoeng guna hana le. This is wha

o
members of house representative. Do not let ‘ ;@“

e_intention’is straight,

that follow it are not much differént at followed. Followed here, although

there are inserted in proverb s word teacher or gray, meaning there was

efore, the wisdom of Acehnese to educate people
is ability and capacity. In other words, giving a

tayue.ceumulék / yang lisék tayaue keunira

¢k kayee / yang dungee tayue jaga kuta

ayue keumimiet / yang meugriet tayue meumita
m tayue beut kitab / yang bansat tayue rabé guda

bagah tayue seumeujak / yang bijak tayue peugah haba//

The carventer told to carve / crafty people told to calculate / readers were told to
climb trees / the fools requested to take care the citythe lazy were told to keep
wating / the busy were told to find/the pious were told to read the book / that
bastard were told to keep horsesthe fast were told to go / the wise were asked to
speak/.

Local wisdom as a philosophical life
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If the inserted meaning of this Hadih Maja are carried by people and without
exception by our leaders in providing assignment and position to their
subordinates, of course, disastrous leader go to jail without having heard in this
country. Moreover, the prison was an official entry. Is not an official one of the
leaders as well? Even more ironic is the legislature that represents a preference for
the right people.

2. Wisdom in Equality

Acehnese people tend not to denigrate women, even
2011: 113). The old Acehnese communities were

droe, peue pasai tameuantok (Balek baloe leaves,
cans; our brothers, why we have to fight each oth

However, the selection ne to be the life patner (especially women) must
itetia as stipulated in Islamic law. That is why it says in

ipa; carong inong ceudah jimeungui, beujroh peurangui malém
e the pistils during flowering wood, we try to look not only at

t of early childhood education. Children born of a marriage is considered
essing of God to be received, be thankful, be educated from childhood,
had to choose a friend or a good environment so as not to embarrass the
parents when they are adult. That is why we often hear in our Acehnese society
through the following: Hadih Maja: le aneuk leu raseuki (Many children we have,
more sustenance we had). Meunyo yoh reubong hana tangieng, ‘ob jeuet keu trieng
han ék tahila (If we did not care during the shoots, so when we could not turn
becoming the bamboo). bék tameungon ngon si paléh, hareuta habéh tanyoe binasa
(Do not be friends with someone who is evil/a rogue, discharged treasures we
perish). In English it usually says that a friend indeed is a friend in need.
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In addition, a lot of Hadih Maja containing the values of education for the
younger generation. This, among others, can be seen in the following Hadih Maja:
peuturdt até maté, peuturét mata buta; peuturst angén putih taloe, peuturit keumudoe
angén nyang ba (Following the heart desires will be death, following the wishes
of eyes will be blind; Following the wind the rope broken, following the steer the
wind that brought).

This expression is used to advise a person or group of people that do not follow
their desires, because it is expected to have a disaster, miserable land, for flie
concerned. In this case, then mainland expressed in the form of death, blindness;
and loss of control. Its intention is relatively close to the following Acelinese
proverb: peutum‘t prang ancé nanggroe, peuturot putroe malée raja; peuz‘um‘z" napsi
malée hana 6, peuturit até badan binasa (Joining the war devastated the\couatry,
joining the princess the king will be shy; following the lust desire no-lenger shy,
following the wuish of heart the body perish).

In addition, many Hadih Maja which is used as 2/ /medium to educate the
community members not to perform an act in vain, Fonexamples, the Hadih Maja
is containing only such criticism: zameutaréh bak Teuing buktng, bék tameusabiong
bak manok buta (Do not bet on the bull horns, not risking/on the blind chicken).

This expression is used to criticize sonfeone who, really expect the arrival of a
miracle and help from others, because' it will\be worth it. The phrase is similar
with, among others: b¢k tamewop lam_brirek reubung, bék tameuglueng bak tanoh
gla (Conceited men never do fsofnething)“in a shell leak, do not plan a feet on
slippery ground).

Furthermore, there is als6 @ /fadifMaja that educates us to do something worthy,
reasonable, in accordance/yithyits field (the right man on the right place), for the
treatment or giving semething unnatural to be booed by the following expression:
hana patot tapeupator, gaki untot taboh geunta; hana layak tapeulayak, jarce supak
taboh gaca (It\s$\not worth to be done, the swollen feet given clapper; and it is
unworthixte be magde feasible, given the albino hands the Aina).

All the\above advice applies to both men and women in Aceh. That is, education,
rank;~positién, may be achieved by anyone, both men and women. Thus, the
Islamic religion is said: indng ngon agam, geutanyoe santeut (Ladies and men are
equaly.
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3. Wisdom against Indigenous and Law

Since the first Acehnese people already living in a community groups. They
interact with each other and form the largest community with a distinctive
lifestyle. The specificity was reflected in a variety of hadih maja related to their
societal level, class and the pattern of human relationships in the community. In
general, the basic social stratification of the upper class has always classified dsfan
elite) and the lower class people mostly called grass-rooters (proletariat). Based on
the history, the ancient people of Aceh is divided into several classes: clags of the
King, Ulee Balang class, class of scholars, ordinary people lining. While today the
class turns into a ruler class, a class of Ulerna, a group tycoon, a class Of ordimary
people, but all of these can interact in the absence of strife and inequality because
the people of Aceh have always adhered to the customary-Jaw and;.as revealed in
the following excerpt: Raja Adee, Raja Geumaseh, Raja~Lalem, Rajd Geusanggah
(A good King might be worshipped, and a bad King must be refuted).

Hadih Maja also becomes a customary institutigns and laws for the people of
Aceh. Many of them that reveal signs and rules\in the’society. Everything has
rules for society. As an Islamic society, claésand organization system in Acehnese
society is built on the concept of the nuances of Istamic rule, laws, such as stated
in the next Hadih Maja: Umong nfgtiatonpg, vieung meupeutua, rumobh meuadat,
umong pukat meukaja (The rice field)the people respected, habitual homes, the
trawl netted).

The above Hadih Maja iiplies that a’community must necessarily have a leader to
regulate the rights and gbligations of citizens according to the laws and customs,
which have certajrr imitations; so that the appropriate goals reached the kingdom
as it should be. [Thig/is, very useful in order to build a harmonious life. Obedience
to the rule (faw) both ¢hstomary law, the state and the religious law is an absolute
requiremelft insoctal life, as depicted in the above expression (Iskandar, 2011: 7).

In a broadercontext, state or the kingdom, the harmony is further elaborated in
the distribution of power elites and proletars in the community. Not long ago we
have been'very familiar with the following Hadih Maja:

Adat bak Poteu Meureuhém, Hukom bak Syiah Kuala, Kanun bak Putroe
Phang, Reusam bak Lakseumana. Atau Adat bak Poteu Meureuhom, Hukom
bak Syiah Kuala, Kanun bak Putroe Phang, Reusam bak Bentara.

The Hadih Maja above explicitly mentions that the prevailing custom is based
on the king’s power, while the law is based on the decision to run the scholars
and implementation procedures submitted to the master’s daughter, while the
convention and security repatriated to the admiral or herald (warlords). It is
one of the oral expression of the triumph of the kingdom of Aceh relic which
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to this day is still maintained and delivered at an official event. This attitude is
the embodiment of the idea that the customs exist in society ideally preserved,
unchanged, in accordance with the intent Hadih Maja: Boh malairi ie paseueng
surét, adat datok nini beutaturct (The malairi fruit tidal the water, let follow the
indigenous ancestors).

This expression does not imply recommendation in order to sue someone 0f)
damage the evolving mores of society, because it is an indigenous heritage,

indigenous ancestors. Lately, Aceh suffered by the multicrisis and the eff
to maintain the customs seemed to go limp. Habitual life rituals and traditi
are only done by members of the public whose socioeconomic life is rela

well established. In contrast, in the community, the communi at\d
allow the traditional requirements in full, began to develop interpretati
are trying to adjust and meet the requirements of traditio
ability. Perhaps, the conveniences to imply is uttering in thi

D

meukoh reubong, hukom meukoh pureb, Adat jeuet beum ahoe ta
Jjeuet baranggahoe takieh (Indigenous custom cut the bamboq shoots, the law but
the coconut stick, the custom can be arbitrarily bro «-&

eli

arbitrarily sued because the law of God is mo

used as a justification for it. Indigenous, it bec ible, something that can
be adjusted).

However, lately we often read or he e weaknessess and helter of law in
the hands of the authorities. Soplisti n of the authorities in interpreting and

themselves, and no more

accordance with the pu s'why, perhaps, long ago our ancestors warned

omeone. Therefore the Hadih Maja stated that
Meuri-ri urot taikat & 1§, meuri-ri ureueng taboh keu raja (The rope to be

to be the king [leader] must be responsibility).

ader is not the person who performs the following expression:
Jitoh geuntot, tayue jak di likot Jisipak tumét, tayue jak bak teungoh
% (Order to walk in front farted, order to walk at the back kicked, order
in the middle bumpered). If so, pane patot jeuet keu pangulee (Impossible

In addition, the leadership of the people along the leaded community manners
must have good leadership or management. People and leaders should be
consistent, mutually supportive, and prevent: harmful things to happen. This is
partly revealed in the following Hadih Maja: Pualéh tanoh cot teungoh kureueng asoe,
paléh inong jiteumanyong 0h jiwoe lakoe, paléh agam sipat kuwabh bileung asoe, paléh
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rakyat jimeu-upat rata sagoe, paléh raja jideungo haba baranggasoe (The wicked of
land less central high contents, the wicked of women asking the coming men, the
wicked of man takes the content staying gravy, the wicked of people slandering
others, and the wicked of the king hearing everyone).

The typical pattern of view of the leadership system and social life in thé
community over the course of Aceh intended to prevent disharmony, skinfold
balance, chaos in the society. However, being a leader is a mandate for aeertain
period of time, not forever. Only eternal life and the power of God. Raja domya
hana meugantoe, raja nanggroe meutuka-tuka (The king of world never changed,

the king of the country always changed).

4. Wisdom in Sharia Implementation

Formal implementation of Islamic law in 20601 made ‘the, principle of the
development in Aceh. The whole design and the Aceh government policies
relating to development in various sectors of \religion, education, economics,
health and other umbrella and always aligned\with/the rules of Islamic law
(Mujiburrahman, 2012: 40) as stated in(the/thisHadih Maja: La ilaha Illallah,
kalimah thaibah payung pagee, soe yang hufai kdlainah nyan, seulamat iman di dalam
hatee. (Lailaha illallah the good seatence to.ummbrella apocalypse, who memorized
this sentences can preserve the faith inhis leart).

As we know, Aceh is oftenridentified with Islam. Aceh titled with the Veranda
of Mecca and assigned/to~this prevince in the past to this day is a proof for that.
Granting rights to impose the Islamic law in the current era of special autonomy
and be another pfoofof to be identically Aceh with Islam.

Howeyer, as"a-Muslird community, the people of Aceh naturally see things from
an Islamit (perspective. They strongly believe that everything in this world comes
from God and will return to Him. God’s infinite power. It is not a mere jargon.
It/s Allah thdt turn on and off a person, God also gave sustenance to one’s
verysurvival, survive, in this mortal world. This shows that Islam is the religion
that is~mecessary for the people of Aceh because Islam is from God, humans
headed explained the direction, headed direction describes the preparation, curb
fraud and give peace and comforts of life to humans (Abdul Aziz, 2011: 14).
Thoughts on the omnipotence of God as creator and limitations like human
beings like so many Hadih Maja disclosed in Aceh. It is, for example can be seen
in this Hadih Maja: Allah bri, Allab bobh (God given, God also taken [wasting]).
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Hadih Maja may reflect the views of the people of Aceh to the existence
of something. Hadih Maja used to disenchant it and remind someone that
everything comes from God and will return to God. Therefore, do not be too
cocky when you get something and do not be too sad when something is lost.
At first we did not have anything and in the end we will be back to not have

anything.
ything S
This concept then changed to be in the form of Hadih Maja: ujob teumeu’ r'a\

teukabé, di sinan nyang le ureueng binasa (Proud and arrogant are not good, ther
are many who perish).

This Hadih Maja implicitly reveal out that there are other po
and organize the human life, which is Allah swt. Therefo
be overbearing, arrogant and proud. Arrogance and ove
someone to be hurt, unappreciated, and will get like sancti

relatively a taboo to do.
o-bad consequences. There are
times when abstinence is used as a t educate children. This essay attempts to
explore some of abstinence that still vali "

ta peh uleé ta cukéh
scolded railed, touc
be destroye i
abstinence is
of violence:

le Jof’ Aceh, abstinence will carry the family name in certain matters,
ings that are not good. Do not offend someone if the family does
face the problem. About this Aadih depicted in the same way with the
t with a different ending versions namely: pantang ureuéng Aceh, ta carit
nak, ta trom ta sipak, ta teuch bick ngon bangsa, nyan pih pantang raya (The
abstinence for Acehnese, scolded railed, kicking punting, saying their ancestors,
this are the great abstinence for them).

In action, the Acehnese also abstinence wishy-washy. Here, there are several
versions of the Hadih Maja which explain it as the following: meunyi kréuh beu
butoi kréub, beulageé kayeé jéut keu taméh ruméh, meunys leumoh beu butoi leumah,
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beulagee taloé peuikat bubong rumoh (If it is strong must be strong, like the wood to
be the pillar of the house, if it is weak must be really weak, like the rope to be tied
at the roof of the house). More specifically anymore expressed in Hadib Maja:
singet bek, roe bah beu abéh or another Hadih Maja with the same meaning dari
pada crah, leubéh gét beukah (No skewed and may spill, or rather ruptures than the
cracks).

The abstinence also teaches one to know the levels of life. One should nofdRcatd
these levels (not to discard the class or level) otherwise also be non-aBstinence
levels (not to discard the levels or class). In essence, the common people should
know better than to not act like a king, as stated in the following: hé4 lagee si deuck
keu bu, si hansép breuh bu, si hantrok napsu. (Not like the hungzryynot like/the rice
shortage, those whose desires not achieved).

Besides, the abstinence is for someone who is violating ancestral customs (cultural
ancestors). Violation of customary law will make the person excluded in the
community. About this Hadih Maja utters expressly: bk malairi ié paseung surdt,
adat datok nini, han jeut ungki, beutaturiz-(NMalairi it tidal water, ancestral
custom can not be denied but must be obéyed),

Many abstinence are used to educate childrento be polite and ethical in their
dealings and actions in their evergday activities. Taboos that described would have
a negative impact where prohibited, despite the fact that adverse effects will not
happen logically. In fact, thé tabeos.aze used for educational purposes.

Here are some exampfe§ of xéstrictions. A child sleeping in the grave abstinence,
abstinence is prohibited if th€ father will die. If the child is sleeping on his
stomach and liffed Herlegs] then her mother would die. It also only restrictions
given to eduecate cHildré'to behave well.

Asking for taking.goods given to others will make scabby elbows, such as: 4ék
lakeé pulangNinteuck meupura singkei (Do no return your elbow will be broken)
is ‘often speken words to remember these restrictions on a child and therefore
throwing rice into the mouth will make the teeth become rotten. This abstinence
i8, often spoken to children who like to eat rice (2ué% Breub).

Achild is also taught to speak politely, said that through abstinence. The risk
that violations of abstinence beyond reason to make a child obey. They “feared”
the adverse impacts that would arise if a foul, such as abstinence in this Hadib
Maja: bék éh di leuen, dilingka kleuéng maté ma (Do not sleep in the yard of the
house if the eagle flys above, your mother will be dead). In reality it is not possible

for children to sleep in the yard, when the eagle appears around in the sky will i
kill the boy’s mother. This is a way to ensure that children do not play dirty.
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Similar abstinence is also contained in the following Hadih Maja: bék peugah haba
meukah-keéi, timoh iku jeut keu aséi (Do not speak harshly, later grow into a dog’s
tail).

Conclusion

Principally, the study of Hadih Maja is a good form of oral literature research
in the field of a study or who have written in text form as other literary works
and still requires many things to understand. Therefore, in reviewing th€ meaning
behind Hadih Maja the writer has done well to prepare himself for( Visiting the
library to study or by the way of interviews and discussions with\the commiunity
leaders about the expressions and words that are found in #adizMaja above.

In the real life among the people of Aceh, proving that expressiointhrough Hadih
Maja has been able to create the symbol of wisdom fer life in thesociety. Almost
all their traditional and cultural of Aceh uses the A4dih Nlaja as the medium, to
praise, even blasphemous joke.

Hadih Maja also proved to be the very beneficial ffof the enforcement of legal
norms that occurs among the people of Acehy fh¢ common law or sharia law
relating to Islam. It is used withouf distinction as to race, class and age group,
including a person’s social status alse eriticized by Hadih Maja until it can be used
without distinction equivalents,

This all can be done with(justa touch of Hadih Maja as a poignant life and
philosophical policiesthat\have lasted since the Aceh government still handed
down to the present(dayymaking it clear that the Maja Hadih can be navigating
their social life which(i§ now better known as local wisdom. Pat raneup yang hana
mirah, pat pendurah yanghana bajoe, seupo narit yang hana salah, menyoe hana bak
awai pastiaaoh dudve. This means that none of any red betel and none of the
words,are mistaken, if not at the beginning certainly at the end.

~
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