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PREFACE

The tsunami that struck on 26 December 2004 has caused tremendous
long-lasting suffering in the coastal areas of Acch and its surroundings. The
process of post-tsunami recovery and reconstruction in this hard-hit region will
take considerable time and not be easy. The task of trying to reshape Acch'’s
future, in every sense, is so enormous that help is not only required from
the local, provincial, and national authorities, and from ordinary Indonesian
citizens, but also from the international community. Foreigners already arrived
immediarely after the disaster, and numerous organizations have established
long-term aid and reconstruction programmes.

However, comprehensive background information on Acchnese history,
politics and culture, which would benefit expatriate aid workers in their
dealings with the Acchnese people, is still difficult to find. This book is an
attempt at providing such helpful knowledge. It is written by specialists in
Indonesian and Acehnese studics from a number of countries, together with
Acehnese scholars.

The task of collating this knowledge had its own difficulties. In certain
areas of knowledge, publications are extremely rare and often even date back
to the colonial era. Furthermore, it should be remembered that large parts
of the region have not been accessible to foreign researchers for decades due
to the civil war. Therefore, this book represents, in many aspects, a new,
pioneering endeavour in Acehnese studies. Our hope is that, in the future,
the cooperation between Acchnese and foreign scholars can be much closer
than in the past, in order to enhance the international production and
dissemination of academic knowledge on Acch.
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Preface

A lingering legacy of a tragic past is the collective trauma in Acch of
being colonized and occupied by outside forces. In particular, the Dutch
colonial period, which featured the long and particularly cruel Aceh War
(1873-1913), has left deep scars in Acehnese historical memory. In the
pre-colonial period, much of Aceh was important and wealthy, and well
integrated into the international trade routes between the Indian Ocean and
the China Sea. However, that “golden era”, as it is commemorated today, was
ended by force, curting Aceh off from its previous international partners and
networks. The Japanese Occupation from 1942 to 1945 and the decades of
civil war after Indonesian Independence also constitute important factors in
the construction of modern Acchnese identiry.

Islamic tradition in Aceh, initially spreading along the trading routes of
the Indian Ocean, is among the oldest in insular Southeast Asia. It was in
this region that one of the first Muslim sultanates in the archipelago once
flourished. Building on the important historical role of Islam, it seems that the
various traumas that Aceh has suffered since the colonial era have intensified
the central role of religion and religiosity in Acehnese culture even more,

Another important factor in defining contemporary Aceh is, of course,
its political framework. Hopefully, the Helsinki Peace Accord of 2005 may
have laid the foundation for the successful further development of Aceh.
Provided that the new political situation will promote peace and stability,
the economic recovery of Acch could exceed all expectations. The erstwhile
“problem province” of Indonesia might then develop into one of the most
booming parts of the archipelago. After having experienced all this trauma
and suffering, there is at least a very strong motivation to finally improve the
situation in Aceh in all areas. In the inner-Acehnese discussions, education
plays a central role in helping the next generation of Acchnese to achieve
a brighter future. There scems to be a strong will to improve not only the
primary and secondary levels of education, but also the universities and other
higher institutions of learning. The editors of and contributors to this volume
hope that this strong emphasis on education might be supported at least
in part by the present volume. In this sense, the main rarget groups of this
book are (1) foreign aid and reconstruction workers in Aceh, (2) Acehnese
who would like to look into international scholasly approaches to Aceh, and
(3) international students who are interested in a scholarly introduction into
a variety of aspects of Acchnese history, politics and culture.

The editors deliberately have invited authors who represent different
academic schools of thought, from Germany and Switzerland, the Netherlands,
the United States, Australia, and Singapore. The resulting volume, hence,

contains a collection of highly varied chapeers, thereby reflecting the current

Preface xi

great heterogeneity of international studies on Aceh and Indonesia. That “a
thousand flowers may bloom” is the spirit in which this “bunch of flowers”
(bunga rampai) is offered; the editors hope that the present miscellany
will encourage further studies on this fascinating region to delve into the
multifaceted realities of Acch.

Arndt Graf, Susanne Schriiter, and Edwin Wieringa

Dipindai dengan CamScanner


https://v3.camscanner.com/user/download

10

ISLAM IN ACEH
Institutions, Scholarly Traditions,
and Relations between Ulama
and Umara

Hasan Basri’

Experts have yet to make a comprehensive study of Islam in Aceh, despite
the fact that Aceh is the part of Indonesia that first came into contact with
Islam. Later, Islam spread from Aceh to Java, the Lesser Sunda Islands, Borneo
(Kalimantan), Sulawesi, Maluku, and even Melaka and other territories of
contemporary Malaysia. Islam spread primarily by word of mouth as wlama
(Muslim religious teachers), traders and professional Islamic missionaries
entered regions that had already been rouched by Hinduism and Buddhism,
mysticism and faith. Efforts to spread the teachings of Islam were gentle and
peaceful; the religion passed though trade, persuasion and the conversion of
powerful kings, and eventually through marriage as well.

This paper attempts to consider Islam in Aceh from historical, sociological
and political perspectives. The observations from these three perspectives are
based, respectively, on three fundamental facts: first, scholarship about Islam
in Aceh is inseparable from the history of Islam's entrance in thart region;
second, because of its location along the shipping channels that connect
many parts of the world, Aceh is both a home port and a place of transic for
many different peoples; and third, politically speaking, Aceh has existed as a
sovereign nation, with its own monarchy, since the thirteenth century. From
that time onwards, the kingdom of Acch has forged diplomatic and trade
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nerworks with many other nations. Before dissecting these connections for
snalysis however, a general understanding of Aceh is required.

THE HISTORY OF ISLAM IN ACEH

Before Islam made its way to Aceh, Aceh had already established trade relations
with India, Persia, Arabia, China and several other countries. These economic
interactions had significantly influenced the lives of the Acehnese people. From
India, for example, came Hinduism which influenced Acchnese culture both
directly and indirectly. How great was this influence cannot be known with
any great certainty. Though according to Mukti Ali, “the Islamic religion that
entered Indonesia was mixed with elements of Hinduism” (Muktdi Ali 1964,
p- 4). However, this statement would be correct only if we were looking at
Islam as practised by the Javanese community. This would not be entirely
true for Islam in Aceh. This is because Islam in Aceh was brought in directly
by Arab merchants, and in Aceh, the teachings of Hinduism were not as well
rooted as they were in Java.

Almost all historians say that Aceh is the part of Indonesia where Islam
first entered the country. Among experts, however, there is a difference of
opinion concerning the year in which this happened. In connection with this,
three ideas have developed and gained prominence. First, some claim thar
Islam gradually came to Indonesia, beginning in the first century a1 — that
is, the first century of the Islamic calendar or about ap 700-800. These
people claim that it came directly from the Arabs. Second is the idea thar
Islam spread within Indonesia by means of peace, and not by the sword or
by force. And third, it is believed that because of Islam’s arrival in Indonesia,
learning and high culture have become a part of the Indonesian identity (Ali
Hasjmy 1993, pp. 38-39).

Regarding Islam’s arrival in Indonesia, Azyumardi Azra acknowledges
that, as far as the introduction of Islam in the Indonesian archipelago is
concerned, there have been discussion and debate concerning three problems
on the subject: first, the question of where Islam was originally introduced;
second, the question of who brought it in; and third, the question of when it
was brought in. According to Azra, the various theories and discussions that
have tried to answer these three questions have not yet been fully successful.
This is not only because of the limited data available that could support any
particular theory, but also because of the one-sidedness of the various theories
(Azyumardi Azra 2004, p. 2).

Most Dutch scholars put forward the idea that the origin of Islam in the
Indonesian archipelago was the Indian subcontinent, not Persia or Arabia.
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The first scholar to propose this theory was Pijnappel. Later, the theory wa
popularized by Snouck Hurgronje, who stressed the fact thac Islam had ,
strong foothold in several port cities of the Indian subcontinent. They were
intermediary points which connected the Middle Eastern merchants wich
traders from the Indonesian archipelago. Later on, these traders came to the
Malay-Indonesian region directly, as the first disseminators of Islam. There
is also a related theory that states that Islam in the Indonesian archipelago
originated in Bengal (ibid., p. 3).

We see, then, that theories on how Islam arrived in Indonesia can be
divided into two groups: first, those who say that the arrival of Islam in
Indonesia came directly from the Arabian Peninsula; and second, those whe
suggest that Islam came to Indonesia via Persia and Gujarar.

After discussing the various theories on Islam's arrival in the Indonesian
archipelago in a detailed manner, Azra concluded that Islam had been
brought to Indonesia directly from Arabia, and that it had been introduced by
“professional” teachers and pocts — that is, those who specifically sought to
spread the words of the Qur'an. Most of these missionaries and “professional”
disseminarors of Islam came to Indonesia between the twelfth and thirteenth
centuries AD and those who first embraced Islam were the rulers of the region.
Based on this analysis, it is possible that Islam was introduced into the
Indonesian archipelago as early as the first few centuries aH (ibid., p. 12).

An Islamic history seminar on the topic of Islam’s entry into Aceh was
held in Banda Acch in 1987, as a continuation of the seminar that had
been held beforehand in Medan in 1963. This seminar stressed that Islam
had been introduced in the Indonesian archipelago in the first century aH,
coming directly from Arabia. Later, participants in the seminar agreed that
the part of Indonesia thar had first encountered and accepted Islam was Aceh
(Ali Hasjmy 1993, p. 52).

Nevertheless, after a careful study of the history of Islam and the theories
on Islam's arrival in the Indonesian archipelago, it cannot be ignored that
[slam may have come to Aceh through two different routes. First, Islam
arrived directly from Saudi Arabia, and then, Islam later returned via the
ulama (Muslim scholars) from Persia and Gujarat in India. These scholars
came to Acch by boat and on ships. Among them, there were those who
came specifically to proselytize, but there were also those who came simply to
trade and who spread Islam as well as their wares. Thus, Islam could not be
separated from economic activity, and some traders helped to spread Islam to
the inhabitants of whatever port they stopped at. There is a strong indication
that the Acchnese were affected by Islam’s disseminators in a myriad of ways.
For example, in the Acehnese community even now, there are traditions that
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resemble those in India, Persia and Arabia; this is especially evident when
one looks at conduct, clothing or food in the region.

ISLAMIC INFLUENCES ON THE ACEHNESE COMMUNITY

[slamic influences on the lives of the Acchnese can be seen in at least owo
aspects: in their Islamic traditions and Islamic law, and in the communiry's
artitude rowards Islam.

Tradition and Islamic Law

Adat refers to the set of traditions that the Acehnese community has practised
for generations; these were eventually codified by legal practitioners. In addition
to thinking of adat as codified law, however, it should also be understood as
a code of behaviour and guidance from past generations, which have been
continuously passed down to later generations through traditional institutions.
The adat constitutes written and unwritten norms that have become a moral
compass within a people. Moreover, in the Acchnese community, azr and
law may not be incompatible with religion. Everything that is decided by a
leader or ruler must be in accordance with the provisions of the religion and
with shari'a. 1f tradition is not compatible with religion, then these traditions
are not valid.

Islam’s arrival in Acch in the seventh century AD (or the first cenrury ax)
influenced Acchnese customs and traditions. In carrying out traditional law,
the Acchnese community is very careful to do so in accordance with Islamic
sharia. From the perspective of the Acchnese people, adar must be based on
sharia. Moreover, the Acehnese practise Islamic law precisely as they have
learned it from religious teachers and Islamic scholars. They are guided by the
Qur'an, Sunnah, ijma’ and giyas.2 To remind the people about the application
of Islamic law, the Acehnese created a life philosophy called the Hadih Maja,
which includes information about which authority is in charge of enforcing
which laws. An example follows:

Adat bak Potew Meureuhom

Hukom bak Syiah Kuala

Qanun bak Putroe Phang

Reusam bak Laksamana

Hukom ngon Adat lagee Zat ngon Sipheuet

(Authority over tradition is in the hands of the Sultan '
Authority over the law is in the hands of the ulama, the Muslim
scholars®
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Social functions are arranged by the Pusri Pahang
Traditional ceremonies are arranged by the Panglima
Law and tradition are like soul and body.)

This life philosophy contains three important insights:

a. The life of the country and its people must be animated by and
based on Islam.

b. State politics and Lslam in the Acchnese communiry are one.

c. Cooperation berween the ulama and the Sultan is harmonious and
enforcement of the law is carried out by involving all the relevan:
people, both religious and secular.

The people of Aceh are also rich in culture and tradition, art, and dance,
though each regency featured differences and variations. These can be seen
in marriage ceremonies, childbirth, how they work in the rice fields, how
they fish at sea, variations in pewsijuek,! the way communities celebrate the
Prophet Muhammad's birthday, the way they tell the story of being given
the Qur'an, and in numerous other ways as well. Moreover, the shape of a
unifying culture can be seen in its ornamentation and calligraphy, traditional
architecrure, and advanced religious education, which in Acch features Islamic
art and music, induding chanting and the playing of the tambourine. Other
traditionzl motifs can be seen in gold jewellery, silverware, ceramics and
various ornamented surfaces, including Acchnese gravestones, bridal daises
and traditional dothing (Badruzzaman Ismail 2002, p. 69).

So great has been Islam’s influence on Aceh that standard greetings and
goodbyes now make use of the statement “Assalmualaikum Warahmasullahi
Wibarakazuh™ (it is hoped that Allah's safery, tranquillity, affection and
blessings are showered upon you), or the shortened form “ Assalamu ailaikum’.
When someone accepts 2 gift from another person, he does not use the usual
expression, which is “terima kasih” (thank you), bur rather “Albamdulillahi
Rabbil Alamin” (all glory be to Allah, Lord of the Worlds) or, more briefly,
“Albamdulillzh” (praise the Lord). This phrase is also said when finishing an
acuivity or at the end of work. Good or pleasant work is often begun with
the phrase “Bismillahir Rahmanir Rahim” (in the name of Allah, the Most
Bencficent, the Most Merciful). When making a promise to someone, the
people of Acch usually add the phrase “Ingya Allah™ (God willing). And,
if they hear of or experience a disaster, such as sickness or death, they say,
“Inna Lillshi Wa Inna llaibi Raji'un” (we belong to Allah and to Him we
shall return). It is said that these sentences are a reflection of one's faith in
God, and so they arc uttered spontancously. According to Islamic practices,
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saying these holy sentences is a religious duty to Allah, and the person who
says them will receive a reward from God.

In the social life of the Acchnese, the right hand and the left hand do
not have the same value. The right hand is usually used for things that are

and clean, whereas the left hand is used for those things which are ugly
and dirty. Therefore, greeting someone by waving or lifting the left hand is
considered impolite. Likewise, to give or accept something with the left hand
is not considered polite. Indeed, it is an insult. Eating and drinking, tzking
things, and giving or receiving is always done with the right hand.

The public gathering place in each village is known as the meunaiah.’ The
word meunasah comes from the Arabic madrasah, which refers 10 a religious
school or a place of study. The meunasah serves several functions in the lives
of the Acehnese people. It is used as a place to study the Qur'an, to learn
about religion, or to gain other knowledge and useful skills. Its other function
is as a place of prayer, for which it is used five times a day. Because of this,
the position of the meunasah must be different from that of 2 normal house,
so that a person can immediately identify which house is 2 place of residence
and which one is the place of religious duties. When a meunazzh is established,
the most important consideration is the orientation of the building and the
kiblas (the direction in which people must face when praying, i.e. towards
Mecca). In Aceh, as in the rest of Indonesia, the kibla: faces westward. Even
the common man knows to pray towards the west. Therefore, when someone
urinates or defecates, it is unjustifiable to face the west or the direction of
the kiblar. However, for all good actions, including sleeping, it is berter to
face towards the kiblat.

The other function of the meunasah is as a gathering place — a placz 0
meet and conduct business, or as a general meeting place for members of the
community. Moreover, a meunasah also functions as a playground for children
and adolescents, as a place for single people to sleep, and as a place where
people can recite the Qur'an, talk about religion, and make their obligatery
prayers. It is a place of peace and the place where marriage ceremonies are
held, as well as the place where communal banquets are held while observing
public holidays like the Prophet Muhammad's birthday and the guréan riruals
(when animals are sacrificed for 1dul Adha and during the zasbrig days).

Every meunasah is led by an imam (or imum, in Acehnese). The imam
plays a role in leading communal prayers and is responsible for the meunassh
as well as its congregation. He is helped by a bila! (or bileue, in Acthnese),
who is assigned to be the muezzin, that is, the person who issues the call to
prayer. Other than that, the social system includes the Kructik, or village
headman, and the Tuha Peut (four elders who have been chosen by the
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members of their community to lead them and who are considered to have
influence and respect as well as sufficient knowledge to guide the community),

A village also has an organization called the Tidha Lapan, or Eight Elders,
which makes the 7iuha Peur more complete by including four other kinds of
people in the decision-making process: intellectuals, young men, women, and
the wealthy people of the village. In addition, there is the Tuba Adat — 4
leading figure who is known to be the most knowledgeable and experienced
when it comes to village traditions. If there is a conflict or dispute between the
citizens of the community, then the Keuchik, the Imum Meunasah, the Tuba
Peut, the Tuha Lapan and the Tisha Adas will come together to reconcile the
two quarrelling sides. Today, however, social governance has been modified
by the addition of the Lembaga Ketahanan Desa (LKMD; the Agency of
Rural Endurance) and the Lembaga Masyarakat Desa (LMD; the Agency of
Rural Community).

The Acehnese Communily’s Attitude towards Islam

As a result of the transformation and socialization of the Islamic teachings
that have been carried out by religious teachers and Muslim scholars from the
time of Islam’s entry into Aceh, the Acchnese people have become intensely
devoted to Islam. This attitude motivated the Acehnese to fight against
Dutch colonization for dozens of years; indeed, this fanaticism brought
the Acchnese courage to oppose all forms of evil, as well as any movements
against Islam. Ali Hasjmy says that the bravery of the Acehnese people has
been motivated by the enthusiasm of their religious practice. With their
fervour in opposing the Dutch infidel, who they saw primarily as the enemy
of Islam, the Acehnese people who died in the fight valued their sacrifice
as a form of jihad (in Acehnese, syahid) and believed that they would be
given entrance into a heaven that would be both a place of rest and full of
pleasures. Their fervour was further fired up by the Hikyat Prang Sabil, an
epic story of holy war.

The Dutch writer Paul van't Veer explains in his book, De Aq’eb—oar[aog.
that the Acchnese war on the Netherlands continued to flare up over a long
period from 1873 to 1942, It is significanc that Aceh never surrendered to
the Dutch even though the Sultan and some other dignitaries had been
caught. Van't Veer divided the Acchnese war against the Netherlands inte
four periods: (1) The first Aceh War in 1873; (2) the second Aceh War
from 1874 to 1880; (3) the third Acch War from 1881 to 1886; and (4) the
fourth Aceh War from 1897 1o 1942 (Van't Veer 1969). These wars lasted
sixty-nine years in total and claimed many fatalities and inflicted great costs
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on the Dutch side. Nonetheless, despite all hardship, with the spirit of jihad
driving them forward and the sense that they were following in the path of
Allah, the Acchnese people did not submit to the Dutch.

The Acehnese people’s devotion to their religion not only helps them to
do very great things, however, but also helps them to make everyday progress
which cannot be separated from their Islamic values, The Acchnese are known
today for the great care they take over religion, for the fact that they can read
the Qur'an fluently, for the way they obediently perform their religious duties,
for having nobility of character, and for the way they shun immoral behaviour
and crime. There are, however, some Acchnese people who merely choose to
be identified as Muslims on their Residency Card (the Kartu Tanda Penduduk,
KTP), without practising their faith consistently on a day-to-day basis. However,
these people will still defend Islam to the death and will oppose those who
do identify with the infidels. For these people, being Acchnese is identical to
being Muslim. Anybody who is Acchnese must be a Muslim.

When it comes to marriage, both according to adat and according to
shari'a, the prospective husband or wife must be a Muslim; marrying someone
of a differenc religion is not allowed. And, in any case, it is very rare for an
Acchnese to convert to or follow a different religion. A young woman or
man must understand the teachings of Islam before rushing into marriage.
Moreover, in certain communities, the prospective husband is required to
be able to read the Qur'an fluently and to obedicntly perform his religious
duties, especially praying the obligatory five times a day.

However, it must be noted that the Acchnese community's dedication
to Islam does not make individuals “stiff-necked” or inflexible. Rather, the
people’s Islamic values continue to grow with cach new challenge that they
meet. Though occasionally, of course, there are some Acehnesc who are caught
committing crimes or other wicked acts.

During the marriage ceremony, the people’s devotion to Islam can
be scen particularly clearly. If there are several differenc versions of the
ceremony, including some with particular local characteristics, then the
one which most agrees with Islamic law is favoured. Right before the
ceremony, the prospective husband is guided in reading of “bismillahir
rabmanir rahim", says “astaghrifullahal ‘azhim” (1 ask pardon for all my
sins from Allah), reads a shalawat (a prayer to the Prophet Muhammad),
and says the syahadar (a confession of faith) twice. In order o be all the
stronger, the last of these is read out both in its original language and also
in translation in the Acchnese or Indonesian language. Immediately after
finishing all this, the wife says ijab (i.c. offers a contract — in this case, 2
marriage contract) and the husband returns by saying gabul (i.e. that he
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accepts the offer). Then, once the witnesses agree that the marriage is legal,
there is a sermon containing advice about how to serve Allah, how to be
faithful and charitable to one another, how to get along with each other,
and how to love and appreciate one another. For this, one often invites a
respected Muslim scholar, in the hope that his sermon will provide stabilicy
and strength. As the closing prayer is read out by the ulama, he again asks
Allah to bless the couple and requests that both of them be brought together
in goodness, happiness and peace, and that they be given virtuous children
(Taufik Abdullah 1983, pp. 120-21).

The Ulama and the Organization of Islamic Education

Someone may be elevated to the status of an ulama on two conditions:
first, he must have substantial Islamic religious knowledge; and second, the
community must acknowledge that fact. The first condition can be fulfilled
only after a long period of study. The second condition, however, can be
fulfilled immediately once the community sees the quality of a person’s morals,
the depth of his knowledge, and his obedience towards the teachings of Islam.
Knowing what is the right thing to do without acting on this knowledge
is not enough to acquire acknowledgment from the community. In Aceh,
an ulzma generally graduates from a dayah (an Islamic school).® University
graduates are not acknowledged to be members of the ulama.

Tradidionally, in the Acehnese community, an ulama receives the honorary
tide of “Teungku” in front of his name. Descendants of the Sultan are
called by the honorary “Tuwanku”, while descendants of the ulecbalang (the
nobility), who generally held power during the period of Dutch colonization,
are addressed as “Teuku”. Members of the Acchnese community who have
connected themselves with the descendants of the family of the Prophet
Muhammad generally add “Habib” or the more popular “Said” in front
of their names. However, social position of this sort does not bring with it
special rights; rather, one’s privileges depend upon one’s capacities and the
strength of one's efforts. )

The organization of the social system through religion and religious
agencies is deeply rooted in Acch. Religious organizations, like the dayah,
have formed the moral character of Acehnese society. In Aceh, the Islamic
school has become the model around which the Muslim consciousness
has been built and formed. These schools are generally led by charismatic
ulama who have become examples for their students. However, unlike the
Islamic schools in Java, the students in Aceh do not glorify or revere the
ulama. 1f an ulama violates the teachings of Islam, he will immediately fall
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in stature and will no longer be honoured by cither his students or the
surrounding community.

Religious agencies, like Islamic schools, are also the educational homes
of those with high morals, and they are regarded as very potent forces in
building and protecting the community; this has been true for a long time,
is still true today, and will continue to be so in the future. At the same time,
religious agencics are important in bringing reform, especially in Islamic
thinking. Religious organizations in Acch have, for a long time, played 2
part in educating the community, so that it can be full of thinkers, leaders
and intellectuals. In the beginning, these religious agencies were the only
institutions capable of instilling religion in the younger generation and able
to take on the role of providing public education in Aceh. The Islamic school
or dayah, therefore, played a critical role in bringing civilization and reform to
Aceh during Islam’s golden years. However, the educational role of the Islamic
school diminished after the Dutch colonizers came. The Dutch separated
theology from public knowledge, so people who went to the Islamic schools
were only permitted to study ubudayah (religious affairs).” Nevertheless, the
Islamic schools, as well as the wlama, continued to build up the spiritual life of
the younger generation. In other words, the Islamic school was an institution
that maintained stability and harmony in the Acchnese community.

The Acehnese community very much appreciates the «lama (the devout
person) because an ulama is both a waratsatul anbiya’ (an heir to the propher)
and a public guide along the path of Allah. Moreover, the ulama makes
himself fully subservient to the community, never involving himself in overt
political activity. An ulama who does engage in politics gives the community
reason to doubt him. This is because, from the perspective of the Acchnese
community, the u/ama who is active in politics or the government is disgraced
by his association with deviant behaviour, like corruption, abuse of power,
and distance from the common people. As a result of this attitude, the
pesantren and other Muslim schools have historically been reluctant to accept
funding from the government, because they consider these contributions t
be closely tied to with political activity; this was particularly true during the
New Order period. Usually, the development of a dayah or pesansren is done
by an ulama in cooperation with the surrounding community, not with the

government. An ulama who is already known for his piety and authority
becomes the school's leader and also the person to whom members of the
community turn to ask about religion and other matters as well. In rewn,
the citizens of the village sometimes give zakar (alms) and infaq (charity) to
the ulama; this shows that the community trusts the honesty of the ulama
more than that of the state apparatus. By extension, we can see that the
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Muslim scholar has often been regarded as more honest than the povernmeny
officials in the arca,

The values and behaviours associated with life in Aceh show the features
of Islam in almast all of their aspects. More than anything, this has been
caused by the existence of socializing institutions that shape public behaviouy,
especially the dayah education system, that was the result of efforts by ulamg
who never tired of leading the people towards a deeper understanding of
religion and greater Islamization. Indeed, since the rulers, including the
Sultan, got most of their education from the ulama, they were more inclined
to accept their famoas.

In past eras, Acchnese education was completely under the control of
the ulama. Among the most well-known members of the ulama, both in the
Acchnese sultanate and during the period of the sultanate of Malikul Sale
in the kingdom of Acch Utara, were Hamzah Fansuri, Syeikh Abdurrauf,
Nuruddin ar-Raniry and Syamsuddin as-Sumatrani. There were, in addition,
several important wlama who played an important role in the struggle against
the Netherlands: Teungku Chik Di Tiro, Teungku Chik Pante Kulu, Teungku
Chik Kuta Karang and Teungku Fakina (a woman). The influence of these
Muslim scholars was enormous, since the ulama were not only educators and
spiritual leaders, but also morivators in the fight for freedom.

Islamic theology spread throughout the Indonesian archipelago from
Acch. In the same way that many Islamic theologians came to Aceh from the
outside, so too did many Acchnese leave home to gain religious knowledge
elsewhere, journcying to Saudi Arabia, India, Egypt, Turkey and Iran. From
local oral traditions, we can deduce that both traditional and more modern
educational systems developed very quickly in Aceh. Over the course of
history, there have been four kinds of educational insticutions in Aceh, which
we will consider in greater detail.

THE TRADITIONAL EDUCATIONAL INSTITUTIONS

The most traditional form of educational institution is the dayah or pesantren
(an Islamic school), which is led by an ulama, Such traditional schools open
today include, among others: (1) Dayah Darussalam in Labuhan Haji, Acch
Selatan; (2) Dayah Teungku Tanoh Mirah in Samalanga; (3) Pasantren Budi
in Lamno, Acch Baray; (4) Dayah Inshafuddin in Acch Besar; and hundreds

more.

The Madrasah

These institutions follow the “pure school system”, as set out by the Indonesian
Department of Religion. Under this system, education is divided into several
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levels: kindergarten (Taman Kanak-Kanak, TK); six years of primary school
(Madmf:th Ibtidaiyah Negeri, MIN); three years of middle school (Madrasah
Tsanawiyah Negeri, MTsN); three years of high school (Madrasah Aliyah
Negeri, MAN); and finally a minimum of four years at the university level
at either the Islamic State University (Universitas Islam Negeri, UIN) or the
National Islamic Institute (Institut Agama Islam Negeri, IAIN).

public Education

These educational institutions fall under the control of the National
Department of Education, which is also known as Depdiknas (a contraction
of its full name: Departmen Pendidikan Nasional). Like the madrasah, these
schools are divided by age and educational level, but they focus less on
religious knowledge.'® Public education parallels that of the madrasah, and
a student in chis system would also begin with kindergarten and then move
into six years of primary school (Sckolah Dasar Negeri, SDN). This would
be followed by three years at a junior secondary school (Sekolah Menengah
Pertama Negeri, SMPN), three years at a senior secondary school (Sekolah
Menengah Umum Negeri, SMUN), and at least four years at the Universitas
Negeri (UN), the state university.

Combined Education

Since 1985, a combined educational system has also been developed in which
traditional dayah education is united with modern public education. These
schools arc commonly called integrated dayah or dayah terpads. The dayab
terpadu try to integrate Islamic knowledge with scientific knowledge. These
institutions often operate as boarding schools, like Dayah Bustanul ‘Ulum in
Langsa, Dayah Jeumala Amal in Lueng Putu, Pidie, and Dayah Umar Dian
in Indra Puri, Acch Besar. This kind of integrated system is hardly new and
in other parts of Indonesia, we see older examples of this, such as Madrasah
Thawalib in Padang Panjang, Sumatera Barat, and Pondok Modern Gontor
in Ponorogo, Jawa Timur. The difference berween most integrated education
and traditional education systems is found in the curriculum. Traditional
education is limited to the study of Islamic knowledge and the study of the
“Yellow Book”,"! whereas pupils in the integrated educational system study
not only the “Yellow Book” but also science and life skills, such as livestock
brccding. agriculture, machinery and shop skills, sports, art, and music.
Morcover, they are taught leadership through involvement in the scouting
Movement, In these schools, classroom activities are conducted primarily in

Arabic and English.
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