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Abstract

Ulama mystic education is a movementofspiritualawareness change thatwas
promoted by Islamic mystics who had played a role in the mission ofmental
reconstructioninAndalusia,butnostudieshavebeenfoundthatportraytheirsignificant
rolebeforethecollapseofIslamicauthoritythere.Islamicmysticsalwaysplayarolein
theprocessoftransmittingspiritualvalues​​inconflictingIslamicterritories.Thisstudy
intendstounderstandhowIslamicmysticism inAndalusiadevelopedbyAbual-Abbas
Ibnal-̒Arif,Abual-Hakam IbnBarrajanandIbn A̒rabicanbeacceptedbythelocal
communityin theformation ofsocio-religiousthrough mysticaleducation through
Islamicpoliticaldeclinethere.Thisqualitativedataisbasedonliteraturereviewandfield
datafrom theIslamicIslamicBoardingSchoolinPayaBili,theIslamicBoardingSchool
in Lhoksukon and the Islamic Boarding SchoolMa'had ulum diniyah Islamiyah in
Samalangaobtainedthroughobservation,interviewsandparticipants.Theresultsofthe
studyshow thatIslam asasocio-politicalforceinAndalusia,waspresentedbyan
IslamicmilitarycommanderThariqbinZiyadoftheMoorsfrom Moroccoin711AD,
thereforeIslam wasnotinitiallydevelopedbythelocalcommunity.AlthoughIslamic
politicsinAndalusiacontinuedtodecline,butthroughIslamicmysticaleducation,the
doctrinesucceededinleavinganextraordinaryinfluenceonthedevelopmentofIslamic
mysticism tobecomeamysticaldoctrinethathasastronginfluenceintheEastand
Westtothisday.
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1.INTRODUCTION

Thistopichasrelevancetothebuildingofhistoricalawarenessfortheriseof
AndalusianIslam.BecauseIslam wasrumoredbythechurchitsroleandexistencehad
diminishedafterGranadafellintothehandsofAlfonsoandIsaBela.However,Muslims
therecontinuetostruggletomaintaintheirexistencetothisday.Eventodaytheir
existencecontinuestoprogress.Inaddition,Islamicmysticism latelyoftenappearsina
numberofmediathatraisesquestionsforapartofsociety,thereforethispapercanbe
an academic contribution in understanding the otherside ofthe socio-religious
constructionofAndalusianMuslims.
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Islamicmysticism [1]spreadbySufishasplayedasignificantroleinpreserving
Islamicvalues​​in Andalusia,although itisstilldebated.ThedebateaboutIslamic
mysticism isalongstandingtheme,sincethedoctrinewasintroducedbySufishundreds
ofyearsago.Ontheonehandtherearethosewhoopposeit,asevidencedbyrepressive
actionscarriedoutbytheauthoritiesatacertainperiodoftimeagainstthem [2].
However,ontheotherhandtherearethosewhomakeIslamicmysticism animportant
instrumentinthespiritualformationofMuslimsinordertodraw closertoAllah.This
studyisseenasimportantbecauseIslamicmysticism hasalwaysplayedanimportant
roleinpreservingspiritualvalues​​inanIslamicregionplaguedbyprolongedpolitical
conflictssuchasAndalusia[3].

InAfrica,Islamicmysticism throughtheSanusiyyahorderroseupagainstthe
Frenchoccupationandbuiltanumberofeducationalsitesforthespiritualformationof
society.IntheMalayworldthetarekatplaysanimportantroleinspreadingmystical
doctrine.Likewiseinthearchipelago,Islamicmysticism notonlyappearedtoprovide
moralandspiritualsupport,butalsoactivelycontributedinsocial-education.Evenin
Aceh,mysticalpracticethroughtherisingsulukprovideshealingandsoulforcefor
peoplewhoaretraumatizedbytheongoingconflict.

ThefocusofthewritingisthepresenceofIslamicmysticism inAndalusiainthe
formationofsocio-educationaheadofthedeclineofIslamicpoliticstheretobecomea
mysticaldoctrinethathasastronginfluenceintheeastandwesttothisday.The
significanceofthispaperliesinlookingatthechainoftransmissionofeducational
values​​throughthemysticaleducationofulamatothepublicaheadofthedeclineof
IslamicpoliticsinAndalusia.Theoutcomeoftheeducationwasmarkedbytheriseof
Islamicmysticism whichdevelopedintoasocial-educationalforcethathelpeddetermine
thecolorofthehistoryoflocalIslamictravelinthefuture.

2.METHODOLOGY

Thispapertakesthefieldofsocial-educationwiththescopeofIslamicmysticism
includingfigures,thespreadofdoctrine,socialadjustment,models,theroleofthe
Murshid and the tarekat, both context and social-setting about the special
characteristicsofIslamicmysticism inAndalusia.Thispaperisbasedonqualitative
dataand literaturereview.Field datafrom 3 Dayahleaderswasobtained through
observation,interviewsandparticipants.DayahDarussalam inPayaBili,DayahDarut
ThaibahinLhoksukonandDayahMàhadUlum DiniyahIslamiyahinSamalanga.

3.RESULTANDANALYSIS

IslamicMysticasasocial-educationalforceinAndalusia
InAndalusia,Islam asasocio-politicalforcewasfirstpresentedbyanIslamic

militarycommander,TariqbinZiyadoftheMoorsfrom Moroccoin711CE,therefore
Islam wasnotinitiallydeveloped bythelocalcommunity.Islam in Andalusiaisa
developmentoftheIslamicmissioncarriedoutbytheCaliphAl-WalidoftheUmayyad
dynastycenteredinDamascusthroughMorocco.AndalusianIslam gavebirthtoa
numberoffamousscientistssuchasthephilosopherIbnRusdyofCordova(1126)and
AbbasIbnFirna,theinventoroftheconceptofanairplane.

AlthoughpoliticallyIslam inAndalusiawasrejected,anumberofworksofIslamic
scientistsincludingmysticalthoughtssuchasIbn̒ArabiandanumberofotherSufisstill
haveasignificantinfluenceonthedevelopmentofmysticism tothisday.Incontrastto
thespreadofIslam intheMalayworld,Islam wasdevelopedbywanderingSufiswhich
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wascontinuedbyanumberoflocalSufis.Therefore,theexistenceandvalidityofIslam
isnotaproblem andevenbecomesthemainfoundationfortheMalayculturalparadigm.

ThecontributionofanumberofIslamicscientistsintheformationofsocio-
culturalespeciallyin scientificaspectsin Andalusia isan importantchain forthe
developmentofEuropeanprogressandthemodernworldtoday[4].Amonganumberof
importantscientistsinAndalusia,IbnRusydandIbn A̒rabihavecontributedtothe
scientificinfluencewhichiswidelyinfluentialintheirrespectivefieldstothisday.Ibn
RushdwasafigureofIslamicphilosophywhowasinfluentialinthedevelopmentof
scienceandEuropeanprogress.WhileIbn A̒rabicontributedinbuildingtheoretical
mysticaldoctrinethatmadethefoundationformysticaldevelopmentintheEastand
Westinthefuture[5].

ThespreadofIslam intheMalayworld,Islam developedbytheSufitravelerwho
passedbyanumberoflocalSufis.Therefore,theexistenceandvalidityofIslam isnot
questionedevenbecomethemainplatform forculturalparadigm.Academically,itis
importanttoobservetheprocessofmysticaldisseminationoftheulamamovementin
AndalusiaasitalsodeterminesthefuturedevelopmentofIslamicthoughtandtravel.

Theinfluenceofeducationonthemysticaldoctrineofscholars
ThemodelandcharacteristicsofIbnArabi'smysticaldoctrineneedtobeseen

from abroaderframework,bothcontextandsocial-setting,sothattherelevanceand
significanceofIslamicmysticism inthecontextofeducationandleadership,especially
inthecontextoftheIslamicpoliticaltransitioninAndalusia.Ibn A̒rabigaveagreat
attentiontothespirituallifeandmysticalpracticesinAndalusiaeventhoughlaterhis
teachingsalsohadwideinfluenceintheEastandWest.Hisattentiontomysticism is
evidencedbyhiseffortstoformulatemysticaldoctrineaswritteninanumberofhis
works.ThemainteachingsofthemysticIbn A̒rabiarewahdatulwujud (monistic
pantheism)andhumanbeingswhoareachievedthroughthepathofkenabiyan.

TheinfluenceofIbn A̒rabiiwasseenintheeffortsofOsmanYahyawhohad
publishedIbn̒Arabi'sbibliographyofmorethan400booktitles.From thisexplanationit
isknownthatthespiritualpathofIbnArabiwasmostinfluentialinthemysticalworldof
Islam.MysticalideasspreadthroughouttheMuslim world,especiallyinPersiaand
Turkey.HisviewswereadoptedbyShiitemysticthinkers.Itsinfluenceisincreasingly
rooted in the world ofIslamic mysticaleducation because ofits contribution in
composinganumberofmysticaltheorieswhichform animportantfoundationand
legacyforthedevelopmentofSufispiritualeducationbehindtheday.Duringhisstayin
MeccahevisitedanumberofplacesintheMiddleEastandsettledinDamascusuntil
hisdeath.Theologicallyheismoreinclined towardsSunniAsỳ Ariyah.Themain
teachingsarewahdahal-wujud(althoughhehimselfnevermentionswahdahal-wujudal-
insanal-kamil[6].

Al-Qunawi;mainstudent,interpreter.Writingabout30books.Makesystematic
andrationalarguments.HisteachingswerestudiedspecificallyinKonya,Turkeyand
becameagatewaytoknowingthemysticalteachingsofIbn̒Arabi.Rumiisbothafriend
andastudent(1274AD).Rumiknew thethoughtsofIbnArabithroughal-Qunawi.
Afifuddinat-Tilimsani(1291AD)pupilofIbn'Arabiandal-Qunawi'sfriend,Mùayyiddinal
-Jandi(1291)studentofal-Qunawi.

AbdulHaqqIbnIbrahim MuhammadIbnNasrbetterknownasIbnSab̀in(1217-
1271AD)Sufisnobilityfrom Mursia,Andalusiawholivedduringal-Qunawianddiedin
Mecca.InCeutaerectedashrine(zawiyyah)forhisfollowersSab̀iniyyah.Hewas
entrusted bythe then Islamic government(Muwahhiddin AbdulWahid)to provide
answerstophilosophicalquestionsabouttheimmortality,purposeandprinciplesof
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meta-physics,thetencategoriesandtheimmortalityoftheemperorFrederickIIof
Hohehnstafen,kingofSicily.Hewrotetheanswerinal-Kalam àlaal-Masàilas-siqiliyyah.
ItwashisworkthatlatermadeIbnSabinthemostprominentintheWest.Hewritesof
theproblemsoftheSufism andtheordersofthemonks.Itusestheterm wahdatulto
existexplicitly.

AbdulKarim al-Jiliwasfrom Jilan,Iran(1366-1429AD)hewasalsoastudentof
SyarafuddinIsmàilal-Jabarti(1403AD)inZabid,YemenandIndia.Hisspecialtyisto
explainIbn Àrabi'sdoctrineinasystematicandcomprehensivemanner.AbdRahman
Jamì(1414-1493M)wasborninJam,Iran.thefulltextisNuruddinAbdRahmanIbn
Ahmad Ibn Muhammad an importantcommentatoron Ibn Àrabiand the Persian
narrator.HismysticalexperiencebeganwiththeNaqsyabandiyyahorderinMuhammad
PasaandthencontinuedwithSàduddinKasygariinthesameorder.HedrawsonSufi
metaphysicsbasedonIbn Àrabi'sdoctrineandcriticizestheargumentsofrationalist
theologianswhorelyonlyonknowledgeandperception,whileSufiscomplementtheir
knowledgeofmetaphysicswithmysticalexperienceandvision(kasyaf).AbdulGhanian-
Nabulusi(1640-1730AD)wasbornanddiedinDamascus,Syria.TheSufisareofthe
opinion ofIbn ÀrabiofNaplus,Palestine.He followed the Qadriyyah and the
Naqsyabandiyyah.HefocusedforsevenyearsonthedoctrineofIbnArabiandotherSufi
thought.

IntheArabworld,AbdulWahabash-Shay'rani,AbdulGhanian-Nubulusi,inNorth
AfricaMuhammadat-Tadili,Ahmadal-Alawifrom Algeria.Todaytwofigureswhostudy
Ibn A̒rabi'sdoctrineareMahmudal-Ghurab,SyrianscholarandSu'adal-Hakim female
scholarfrom Lebanon.Turkey,TheinfluenceofIbnA̒rabiinTurkeyisthesameasthe
influenceinPersia.AmongYunusEmre(w1320AD)SultanMuhammadIIconquerorof
Istanbulorknownasal-Fatih.

InIndia,intheXIIIcenturyIbn Àrabi'smysticaldoctrineinfluencedthemystical
theoryofanumberofpeoplelikeIqbal.SyedAliHamdani(d.1384CE),ShahWaliAllah
ofDelhiandspecialBurhanpuriworkhasbeentranslatedintoJavaneseandMalaywhich
becameanumberofimportanttextforthedevelopmentofmysticalthoughtinthe
archipelagointhe17-18centuryADdevelopedbyHamzahFansuri(1607M),Syamsuddin
as-SumatraniandAbdRaufofAcehaswellasMuhammadYusufal-Makassari(1699
AD),Abdusal-PalimbangiSamas(1789M),Muhammadal-NafisBanjari[7].

IntheWest,inthe70'stheattentionofWesternscholarsonthethoughtofIbn
A̒rabigotaspecialportion.In1977theorganizationofTheMuyhiddinIbnArabiSociety
wasfoundedwhichwasfoundedbyagroupofscholarsfrom Oxfordwithseminars
presentingpapersonIbnArabi'sthoughtsinvariousaspectsinvariousplaces.This
organizationpublishestheJournalofTheMuhyiddinIbn'ArabiSocietypublishedtwicea
yearsince1991.ThefamousEuropeanthinkerDantewasalsoinfluencedbythespiritof
Ibn'Arabimysticthought.HenryCorbin,LouisMassignonandFatherNwnyaandMulla
SadratothisdayarestillveryvisibleinIran.MullaSadraandImam Khomeini(W.18989
CE)aretwoimportantmysticsinsocialchangeinIran[8].

ThespreadofIslam throughmysticaleducationofscholarsintheMalayworld

a.MistikIslam
Mysticalcomesfrom theGreekwordmyeinwhichmeansmysteriouscannotbe

achievedwithintellectualeffort,itisanawarenessofasinglerealityandcanbe
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understoodonlythroughgnosis(sharpeningofspiritualreason).Aspiritualexperience
thatisnotdependentonthesensesormindisrequired.Inthespiritualjourneyandthe
guidanceofthesoul'sintelligencetowardsthefinalreality.Aninnerexperiencetothe
natureofbeingilluminatedbyspirituallightthatfreesitselffrom thepseudo-bondsof
theworld.

Mysticism canalsobedefinedasanexperienceofloveforGod,withtheloveof
someonewhotakesthemysticalpathwillinglyacceptingallofGod'stests.Loveleads
him tothepresenceofGod.Mysticssometimesalsoexpresstheirinnerexperiences
throughcertainmovementsasRumidoesandsymbolizespiritualexperiencesthrough
certain symbols which have a load ofmysticalvalues.Islamic mysticism means
searchingforGodaccordingtoGodhimselfandalsomeansefforttoliberateoneself
throughtruemonotheism.

ThomsoninwritingIslam inAndalusiaalsoalludedtotheimportantcontribution
ofIslamicmysticsinprovidingatheoreticalbasisforthedirectionofthedevelopmentof
Islamicspiritualeducation.LethargicspiritualityofMuslimsinAndalusiaagainreceived
thesupportofthespiritoftheSufimasterswhoguidethepeopletomaintaintheir
identityasMuslims[9].

AlmeriawasanimportantplaceforSufiandSufism activitiesinAndalusiainthe
early12thcentury[10].IslamicmysticactivityhereisguidedbyAbual-AbbasIbnal-̀Arif
studentofAbual-Hakam IbnBarrajan.WhileinSevillaasimilaractivitywasledbyAbual
-Hakam IbnBarrajanwhoheldacongregationofover100villages.TheSufisspreadtheir
doctrineandinfluenceonthepeopleofSevilla.AfterayearofIbnal-'Arif'sdeathcame
anotherIbnQashiwhonotonlyspreadmysticaldoctrinebutalsomadepoliticalchanges.
Among the three Andalusian sages,Ibn al-̀Arif's doctrine provided an important
foundationforthedevelopmentofIbǹArabi'smysticalthinkinginthefuture.ByIbn
Àrabithe mysticalformulation ofIbn al-̀arif's view ofthe spiritualpath was

comprehensiveandIbǹ ArabiviewedIbnal-̀Arifashisteacher.

b.ReligiousSocialConditionsandMysticalFigures
IslamicintellectualactivityinAndalusiasucceededinbuildingtheidentityand

characteristicsofindependentIslamicscienceinvariousaspects,bothinmethodology
andthescopeofstudy[11].InthemysticalaspectisfoundthefigureofAbual-̀Abbasal
-MursiofMursiawhoupholdsthemysticaltraditionsofAbual-Hasanasy-Syadziliand
AbuMthoughSyùaybarethesagesoftheestablishedfamily.A largenumberof
AndalusSufishadfamilybackgroundfrom thenobility,causingthem tobetreatedbythe
communityasusuallythosewithhighsocialstrata.Theseconditionsareofaddedvalue
totheSufisinspreadingtheirdoctrinetothepublic[12].

Itseemsthatbecauseofbeingsupportedbyreligiouselites,Islamicmysticism
waswidespreadandbecameaspiritualtrendamongtheAndalusianMuslim eliteduring
Ibn-̒Arabi'stime.AnumberofIbnA̒rabi'swritingsrefertoearlierIslamicmystics,such
asIbnMusarrah(931CE)andIbnQashi(1151CE).Therefore,thetraditionofwriting
doesnotonlyliveamongthefuqaha,mutakallimin,philosopher,butisnolessasurgein
themystics.

Thisconditionisinseparablefrom theinfluenceofmysticalthoughtfrom a
numberofSufisthatflourishedinAndalusiaatthattimewhichlaterhelpeddeliverIbn
A̒rabitobecomeagreatSufiinthefuture.Theexistenceofanumberofmysticteachers
inanumberofplacesinAndalusiawhobecameareferenceandIbn A̒rabiteacherin
studyingasstatedbyanumberofIslamicmysticresearchersfurtherstrengthensthe
argumentabouttheexistenceofIslamicmysticism incoloringlocalIslamicsocialand
religiousthoughtandbehavior.
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Muhiddin Abu Abdullah Muhammad bin Alibin Muhammad bin Ahmad bin
AbdullahHaimiat-TàiorbetterknownasIbn A̒rabiwasborninMursiaon7August
1165tocoincidewith27Ramadan560H.HewasalsoheldwithMuhyial-Din[13]
religiouslife)andShaykhal-Akbar(headteacher).HisfatherwasIbnRusyd'sbestfriend.
AsachildmovingtoSevilla,inthiscityheacquiredspiritualknowledgeoftwofemale
SufisknownasYasaminfrom MaechenaandFatimafrom Cordova.Afterrecovering
from illnesshemovedtoSufibybecomingapilgrim inAndalusiaat16anddeepenedhis
knowledgeofanumberofspiritualleaderswhoestimatedthattheyhadreachedtensof
peopleatthattime.

In1193Ibn A̒rabicarriedoutaspiritualtestofsomeofhismysticalknowledge
andatthesametimespreadthemysticism heprofessedbywanderingtoanumberof
placesoutsideAndalusia,suchastoTunis(590),Fes(591),Sevilla(592),Cordova(592),
595),Morocco(597),Musria(598).In598healsomadeconsecutivevisitstoCairo,
Jerusalem,Meccaandanumberofotherplaces[14].

In1202whenhelivedinMeccaIbn̒ArabiwasreceivedbySufisfrom Isfahanand
MajduddinIshaqfrom Matalia,Turkey.Attheageof30heleftEuropefortheMiddle
East.TwoyearsofmeditatingattheKa'batoclarifyhismysticalexperienceoftheology.
ThedoctrineofmysticaltheologyinfluencedIslamicandChristiantheologians.In1223
hesettledinDamascuswhilecontinuingtocompleteanumberofhisworkswhichhad
notyetbeenwritten.HehadagoodrelationshipwiththeauthoritiesofDamascuseven
amongthosewhobecamehisfollowers,suchasal-Malikal-AshrafMuzaffaruddinMusa
(1238).Ibn̒Arabilefttheworldon16November1240inDamascus.

c.DayahUlemaandIslamicMysticalEducation
TheinvolvementofmysticalIslamiccommunitiesinsocial-socialdynamicsisa

longstandingphenomenonintheIslamicMalayworld.InAceh,Ulamafrom themystical
community(dayah)inthesocial-communitystructurehaveastrategicposition,because
theyareactiveinrespondingtovarioussocialissuesthatariseinhisday.Thedayah
ulamaisoneofthemovementsoftheulamafrom severalshadesoftheulama
movement,suchasthetarekatulama,therenewalulamaandthepurifyingulama.Ulama
pondokactivelyconductedsocializationaboutpoliticalpracticesinthecommunityboth
by changing theirperspective and physically.They mobilized the community by
functioningofthehut,meunastahandmakingupanumberofstoriesthatcouldarouse
thespiritofjihadinthecommunity.TheemergenceofIslamicdayahscholarshas
becomeaworldwideconcernbecauseoftheroletheyplayinsocialdynamics,especially
inrespondingtovariouspoliticalissuesoftheirtimethroughtheinstitutionstheylead.
SomeliteratureinformsabouttheirexistenceandroleinAfricainbuildingIslamic
politicalpowertoburdentheirhomeland.ThesamethingalsoappearedinJavaandin
AcehwhentheDayahscholarscameforwardasasymbolofresistanceagainstthe
Dutchcolonial.Thepoliticalpracticesofthisclerichavehelpedtodeterminethecolorof
thehistoryofIslamictravelinvariousplacestothisday

Thisispossiblebecausetheyoccupytwoimportantpostsatthesametime.First,
asadayahleaderwhohasfullauthorityinmanaginghisdayah.Themanagementof
dayah is a centralactivity in producing generations who willhave an adequate
understandingofIslam inthefuture.

Withoutthis relay process itis likely thatAceh's future generations of
understandingofIslam willbeincreasinglydim.Thisisanimportantmissioninsaving
theexistenceofIslam inthefuture.Second,asareferenceinunderstandingvarious
Islamicissuesforapartofthecommunity.Thispositionconditionsthem tobecome
publicfigures.Theconsequenceisthattheyprotectthedayahcommunitytheyleadand
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thegeneralpublicthatsupportsit.Thisphenomenonraisestwoformsofresponsibility
bothinternally,namelytothedayahtheyleadandexternally,tothepublic.Thesetwo
formsofresponsibilitycertainlyhaveverydifferentcharacteristics.Thedifferenceisnot
onlyintheobjectoftheproblem athandbutmorecomplexinaccordancewiththe
demandsoftheissuesoftheera.

Theresponseoftheulamabecameveryimportant,bothfortheulamaasa
measureofitscredibilityandforthecoloroftheIslamicjourneythere.InAceh,whenthe
communitywashitbyapoliticalcrisisthepondokulamaalsotookonagreaterrole,not
onlyfocusedontheinternalscientifictransformationwithinthepondok,butappearedto
reconstructthecommunityintoareligiousreligiontofacevariousformsofcolonialism.
UlamaprovideadefinitionofIslam andinfidels,betweenanimosityandbrotherhoodto
safeguardMuslim identity.

AnAcehneseUlama,MuhammadSaman[15]ainedappreciationasascholar.
CustomsofthepeopleofAceharestillappreciatetheexistenceofscholarsrooted
amongthepeopleofAceh,especiallyagainstthosewhoarebelievedtohavereached
thelevelofAulia.Thisview ofsocietyisalsooneoftheteachingsinIslam wherethe
ulamaaresaidtobetheheirsoftheprophets[16].

It's just that in practice there are a number of people who behave
disproportionatelyinpositioningtheirrespectforAulia(friendsofGod).suchasbegging
forsomethingtohis[17]monotheism.Althoughthebasicprincipleistorespectulema,
thepracticeisseenasdeviantbymonotheisticulema.

IntheIslamictraditiontherearevariousformsofappreciationtotheulamasuch
aspilgrimagetothem,eitherduringtheirlifeoraftertheirdeath.prayinginthecemetery,
payingvowsintheirgraves,performingfeastsinhopesofblessingandpracticingthe
wizardsandprayersofthescholars.Similarly,themysticism whichisoneamongthe
manyrelicsofAcehUlamaisnotonlyappreciatedbythegeneralpublicbutalso
scholars.Therefore,thecustomsthatstillhonortheScholarshavebeenanimportant
groundforsomepeopletorespectthem.TheappreciationoftheScholarsneverends
eitherinlifeorafterdeath[18].Thetombofthesaintsisamysticalgatewaytospiritual
awareness,apeacefulplaceforthosewhoarerestlessinthemidstoftheworld'suproar.
Infact,sometimestheyarefarmorerespectedafterdeaththanduringhislifetime[17].

Theparadigm andperspectiveofthecommunityprovideaspecialportionforthe
implementationofmysticalpracticesandrespectforthepositionofUlemadayahin
society.TheculturalcharacteristicsoftheAcehnesepeoplethusprovidethefoundation
forthecreationofawardsforanumberofUlamaaffiliated withmysticalIslamic
teachings.thusallowingtheroleofUlamatocontinuetoexistinthemidstofsociety.
Thisissupportedbytheconformitybetweenthevalues​​containedinIslam whichgives
anappreciationoftheexistenceofmysticalvalues​​inthelifeofaMuslim withthevalues
​​containedintheculturalsystem oflocalcommunitiesthattendtobemystical.The
suitabilityofthetwo valuesystemshasimplicationsforfurtherstrengthening the
positionoftheUlemaasarolemodelforapartofthecommunity.

Contributionofdayahscholarsandvalues​​andIslamicmysticism havebecome
beliefsandtraditionsinthecultureofthecommunityappreciatedthenorthcoastof
Aceh.Theseviewsareincreasinglyrootedinhistoricalfactsthatprovidedataandfacts
abouttheinvolvementofScholarsinvarioussocial-socialaspectsthere.TheDutch
informingwaragainstthegovernmentofAcehtowagejihad.Itrevivesthespiritof
martyrdom amongtheyouthinAcehthroughsyàirSabiwarsaga.MuhammadSaman's
greatserviceinfightingtheDutchgovernmentgavehim anationalheroaward.

ThenanotherAcehneseUlama,MuhammadHasan[19]respondingtotheDutch
occupationofAcehbyformingthemujahideentroopsconsistingofthestudentsandthe
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localcommunityinordertocombattheinvadersthere.SelanjudnyaonOctober15,1945
MuhammadHasanissuedthe"InformationAcrossAcehUlama"expressingsupportfor
theindependenceofIndonesia.Informationwassignedbyanumberofleadingscholars
ofAcehthatcontainsacalltojihadFisabilillahmaintaintheindependenceofIndonesia.
Finally,aftersigninganMOUHelsinky-landbetweenthegovernmentoftheRepublicof
Indonesia(RI)withtheFreeAcehMovement(GAM)inAcehUlamarespondtosome
politicalphenomenonbyestablishingalocalpoliticalpartywiththenamePDA(Aceh
SovereigntyParty)asaninstrumentforexpressingtheirpoliticalviews.

d.ContributionofOrders
InIslam,thetarekatandsocialchangehavecloserelationsashappenedina

numberofplaces.WordtarekatmeansthewaytotruthinSufism,waysorrulesoflife
[20]way,aline,aposition,abeliefandareligion[20].Thewordtarekatismentioned9
timesintheQur'anwhichhasseveralmeanings.Inthechapteran-Nisameansroad(QS.
4:168),chapteran-Nisa(QS.4:169.chapterThohameansposition(QS.4:169),chapter
Thohameansstraightpath(QS.20:77),chapterThohameansstraightpath(QS.20:
104),chapteral-Ahkafmeansroad(QS.46:30),chapteral-Mukmininmeansroad(QS.23:
17),chapteral-Jinmeansthepath(QS.72:11)andchapteral-Jinmeansthereligionof
Islam (QS.72:16).

Thatis,thetarekatisthepathtakenbySufis,andisdescribedasapathbasedon
shari'a,becausethemainroadiscalledshari'iwhilethebranceiscalledtariq.Tariqor
narrowersizedroadandmoredifficulttoexperiencecomparedtoshar'i.Therefore,in
thewanderingofthetarekatandsulukhavetogothroughseveraltombs(levels)thatare
difficulttogettothedestination,namelyperfectmonotheism,anexperienceoffaiththat
GodisOne[21].

Theexistenceofthetarekatiscloselyrelatedtothepresenceofsulukasa
mysticaleducationformatintheIslamicworld.Because,sulukisindeedanimportant
instrumentinapartofthetarekattoimprovethequalityofmysticalawarenessforits
congregation.ThisphenomenonwasthensocializedbySufisbyusingtarekatasthe
mainmedia,sothatsulukwaswidespreadamongMuslims[22].Theauthorconsiders
thepresenceofsulukmoreeasilyacceptedbypeoplewhoarebeingunstableintheir
spirituallifeorforthosewhousesulukasanalternativewaytofindmeaninginworship
practices.Thiscanbetracedfrom someliteratureandfieldfindings,thatthepresence
ofsulukorothermysticalpracticesalwaysbeginswithaspiritualcrisisorserious
conflictthatbefallsapersonorsociety.

The contribution ofthe tarekatcommunityin the spiritualformation ofthe
communitybyapplyingsulukasamethodofmysticaltrainingintheIslamicworldis
undeniable.Theyplayaroleinalmostallaspectsofsocial-communitywiththesupport
ofSufism asascientificfoundation.Inmanycountries,thecontributionofthetarekat
communitytothecommunityinacriticalsituationhasmadethepresenceofthetarekat
bringnewhopeandchangeinadirectionthatismoreinlinewiththemonotheistictruth
ofthevalues​​ofIslamicteachings.[23]Theyplayedaroleinrestoringthetraumaofthe
MuslimsinBagdadwhoweredevastatedbytheMongolarmy.Ledjihadistsinvarious
areastothisday,astheMujahidindidinAfghanistan.LaunchingapreachinginAfrica
[24]andfightingagainstcolonialruleinIndonesia[25].

Theleaders(syaikh)oftheordersformulatethemodelbasedontheprinciples
theyadhereto,whetheritistime,theform oftherepairprocess,thearrangementofthe
wiresorthemodelofthemodel,sothatthereisadiversityofembroiderymodels
developed by the ulama.Naqsyabandiyyah's teachings made the cornerstones a
fundamentalpartoftheirmysticalpracticethatwasincorporatedintothepracticeof
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localculturalelements to develop persuasive and aesthetic aspects.Alawiyyah's
teachingsmakeretreatamethodofachievingmysticalconsciousness[26].

Sulukisanalternativeforsomepeoplewhoarestillconcernedwithmaintaining
thepurityofthequalityoffaithandtheinfluenceofvariousculturesorviewsoflifethat
areseenasnegative,whetherseenornot.Therefore,theyfeeltheyneedafortressof
faithtodefendit.ThisviewisfoundinanumberofsulukplacesthatImanagedtovisit
onthenorthcoast.Inabroadercontext,suchaview isalsofoundinareaswhichare
subjecttocontinuousconflictorconflict.ThishappenedafterthefallofBaghdaddueto
theMongolarmyattackwhichwasfollowedbytheriseoftheSufispiritualcontribution
totheMuslimsthere.

4. CONCLUSION

ThestyleofIslam thatispresentandacceptedbylocalAndalusianpeoplein
socio-culturalformationsothatitbecomesaninfluentialsocialforcebeforeiteventually
disappears.Islam and scientificprogresshavecontributed to theprogressofthe
Westernworldandtheglobalizationofmodernsociety'ssciencetoday.Thepresenceof
Islam inAndalusiaexperiencesaclashofperspectiveswiththestyleofIslam thatis
presentintheMalayworld.ThecharacteristicsoftheIslamizationprocessinAndalusia
showtwodifferentapproachesinpresentingIslam.ThepresenceofIslam inAndalusia
notonlyintroducesasystem ofgovernmentandculturebasedonIslam whichhas
strategic significance for the development of human civilization,but also has
implicationsforthedevelopmentofmodernsciencetoday.
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